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NACXANIBHOE NOCHAHHE 
MATPHAPXA MOCKOBCKOrO HW BCEA PYCH AJIEKCHA 
K JLYXOBEHCTBY H BCEM BEPHbIM 4AJIAM 
PYCCKOM LLEPKBH 
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“Bosseqn okpect oun Teov. Cvone. w BHA: Ce 60 npHHgowa 
K Tede. AKO GorocBeTAan cBeTHAa OT Sanaga u CeB2pa u Mopa, 
w Boctoka 4aqa TBOR. B Tede 6narocAoBausan Xpucta BO BeKH™ 

(8 Mecus nacxaabHoro KaHona). 


XPHCTOC BOCKPECE! 


bine BC@ XpHCcTHaHCKHe LlepkKBH, nH Boctok u 3anaa, OAHOBpe- 
MeCHHO, TOPKeCTBEHHO H CBCT.1I0 MpasaHviIoT XpuHcTOBO BOC- 
KpecenHHe. HM pazoctHbih npuBet LlepkBu, TopxecTByIOULelH BOCCTaHHe 
Xpucta H3 MepTBbIxX —- Xpucetoc Bockpece! pa3faeTca moO BCeMY 
XPHCTHAHCKOMY MHPY, BbI3bIBAH OTBETHbIH BO3raac BePVIOLLHX cep- 
eu: 
BouctTHHy Xpuetoc BocKkpece! 


B Epanre.ibCKOM NOBeCTBOBaHHH O BOCKpeceHHH Xpucta Cma- 
CHTe@.1A HET OObACHCHHA, KOPa HMCHHO H KaK CBePUIHAOCb BeAHKOe 
4YVLO NOOeAbI Hal CMEPTbIO H BO3SBPallleHHe K AKH3HH Xpucta, npetaB- 
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ero AVX H yMepulero MOocde KPeCTHbIX CTpawaHHH. OG 3TOM BOX- 
HOBeHHO nloeT CB. Lhepkosb: “3aneuaTany rpo6y oT 6e33aKOHHHKOB, 
lpHwe. ecH H3 rpoOa, AKOxKe pOAHcA ech OT boropoAHubl: He ypa- 
3VMellia, KaKO BOIMMOTHACA ecH, OeCNJOTHHH TBOH aHreJdH: He 4YB- 
CTBOBallla, KOra BOCKpeca ecu, cTperyulHH TA BOHHH; 0608 60 3a- 
neuvaTecTach HCMbITYIOULHM: ABHIUACA *%Ke 4YyLeca K.1aHAHOULHMCA Be- 
pot TaHHcTBy” (CTHXHpa 5 raaca Ha XBaIHTex). 

STO Oblia WH eCTb BeAHKaA TalHa. 

Ho Kak AparoueHHa, Kak CBAULeCHHa H boxectTBeHHa 9Ta TaHHa 
JIA BEPYHOULHX XpHcTHaH! Kakue 3eMHble C10Ba ObIZH Obl CNOCOOHDI 
BO3BbICHTbCH 2O OObACHEHHA ZYTOFO ABJIEHHA, BbIXOAAULeErO 3a Mpe- 
e1bl YVBCTBEHHOrO MHpa? Ho ecn Obl WH NONMbITAIHCh JON BbiIpa- 
3HTb 3TO UVAO, OHO MPHHH3H.10Cb Obl 2O HEMOULHOCTH Hallero pa3y- 
MeHHA H MOTepAAO Obl MPHCVULYHO CMY CBALLEHHVHO BbICOTV H JHBHYIO 
Oe3rpaHHyHOcrTb. 

HM 93To BerHYaHwee 4VO OCTaeTCH 2H Hac Ha BCe BpeMeHa 
H€H3’bACHHMOH H HeEONMHCVeEMOH TaHHOH Bepbl; H HaM 3eCb, Ha 3eM- 
Je, JOCTYNHO TipewcTaBaeHHe O HeM, Kak O BbICO“aHweH, G6e3srpaHHu- 
HOH, HeEOCAraeMO COBePLIeCHHOH CBATbIHe; H Mbl MO2KECM BOCIIPHHH- 
MaTb CFO H XPaHHTb JHLIb Yepes Bepy. 

JluBHoe, HeMOCTHxKHMOe AIA yMa Haulero BOCcKpeceHHe XpH- 
CTOBO eCTb Hayao BceoOulero BOCKpeceHHA, MpocTHpatoulerocA Ha 
Bce Hallie XPHCTHAHCKOe HACTOAULee H MOXOAAULEe MO rpaHH BCeMHp- 
Horo Ovayulero, BeYHOrTO. OHO BAOXHOBIAeT Hac H MOZBH3aeT HAC 
K AVXOBHOMY COBepleHCTBOBaHHWO, YCTpeM.1AA YM Halll rope, K He- 
OecHOMY, K “XKH3HH Oyazyulero Beka”. 

M kak O6bl0 Obl Aan Hac GesOTPaaHO, ecn Obl CBeTABIN Ay4 
yVNOBaHHsA He CBETHJI HaM H3 X%XHBOHOCHOrO rpo6a Bockpecwero Cna- 
CHTeJIA, KaK BECTHHK OeCCMePTHA H BOCKPeceHHA Hallero. 

Xpuctoc CnacuHTeb HMeHVeTCH B LWePKOBHbIX MeCHOMeHHAX 
“TlepBeHueM H3 MepTBbIX”. ITO— aNOCTObCKOe C.1OBO, H OHO Bbipa- 
#KaeT CO6OW BCH NOJHOTY PaOCTH XPHCTHAHCKOH B AeHb BOCKpece- 
HHA. 

Ileppeneu —- Xpucroc, a 3a HHM H Te, “cyumwe B rpo6ex”, 
KOTOPbIM JapOBaHa 2%KH3Hb H Bepa B Nob6eay cBeTa H MpaBAbl Had 
TbMOW H 310M. 

OrTctoa CBeT H PaOCTb Halle Bepbl, H BCCEMHPHaH PaOCcTb 
BOCKpeceHHA XPHCTOBa, AHKOBaHHe CBETOHOCHOrO JHA, KOTOPbIH eCTb 
oOpa3 HeBepHero AHA LlapcTBa boxwuA, HeE3aXOMHMOFO COAHUa Beu- 
HOH XKH3HH. 

B cei HapeYeHHbiii H CBATbIM eHb MPHBeTCTBYHO BaC, OTLB, 
OpaTbsA HW CecTpbl, co Bcepagoctubim I]lpa3aHHKOoM cBeTAoro XpHcToO- 
Ba BockpeceHHA H MOJIHTBeCHHO MIPH3bIBalO Ha Bac MH Ha BCH BO31H6- 
J€HHV¥O flacTBy Hally O.arozaTb Bockpecuiero Cnacuteas. 

CBet XpHcTOB 2a OTBep3aeT YM Halll K Pa3VMECHHIO Tali Ha- 
ero cnaceHHA WH cepaue K OLLVULeCHHIO WapcTBHA boxuA, KOTOPOe 
BHVTPb Hac eCTb. 
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ITlog06HO anocToOJamM mo sBockpeceHHH Tocnoga, moHeceM B 
*KH3Hb AVX GOAPOCTH H PaAOCTHOH YBePeHHOCTH B OKOHYATEJbHOH H 
BeuYHOH nmoGenze MOOpa Had 310M, CBeTa Had TbMOW, NOGewe Xpucta 
Ha rpexomM. “BockpeceHHA eHb, H IMpPpOCBeETHMCA TOPKeCTBOM, H 
apyr apyra o6bimem. Puem, OGpatue, H HeHaBHAAUIHM Hac MpOCTHM 
BCH BOCKpeceHHeM ...” 


Xpuctoc BocKpece! 
y AJIEKCHH, 


Natpwapx Mockoscuni w scean Pycu. 
flacxa Xpucropa 


1960 r. 

B Mockse 
MeL LEE EELLELEELELELELELELELE ELLE LEI LOE e Ete ye yyy yy tyyyyy 
‘ & 
* NACXAJNIBHOE NOCH AHHE =. 
; 3k3apxa Mockosckoi Matprapxuu 8 Ceseproi 4 KOxHOo AMepuke 
+ — BOPHCA — & 
$ Ds 
t Mutponoauta Aneytckoro u Cesepo-AmepukaHckoro ¢ 
RESFEPESEDEEEEEEEEET ERE EEEAPEPEPPEPESE SEEDER ESE TEEPE TR 


K APXHIIACTbIPAM, MACTbIPHM H BCEM MUPAHAM-BEPHbIM 
YAJIAM PYCCKOM MPABOCJIABHOM LIEPKBH B AMEPHKE. 


“BockpecenwA AeHb H NpOCcBeTHMCA TOpmeCTBOM 
4 APYT Apyra Odbimem. Puem, Gpatne, w HeHaBHA- 
AU\MM HAC: NPOCTHM BCA BOCKpeceHneM MH TAaKO 
Bosonnem”: 

(MacxaaAbHan cCTMxupa “wa xBannTex”’). 


XPHCTOC BOCKPECE! 


, —_— Bac Bcex, oporve OpatTHe H CeCTPbI, c BCepaOcT- 
HbIM I]pa3qHHKOM Ces. I[lacxu, [lpa3aqHukom [Ipa3qHHKOB Hu TopxectT- 
BOM H3 TopxKecTB. 

IIpupetctsyt Bac, Kak npezcTaBuTe.b 3gecb Matepu-Llepxsn, 
oO6ulero H AparoweHHeHwiero COKPOBHLUla H HaCeAHA AAA BCeX mpa- 
BOC.1aBHbIX €€ 4a, HE3ABHCHMO OT HX HOPHCAHKUMOHHOH NpHHaiex- 
HOCTH H M@2KIOPHCAHKUHOHHbIX pa3qereHHi. 

B cBeT10H macxaJbHOH paOCTH, 3aXxBaTbIBalOWeH BCe AYXOB- 
Hoe CyLIeCTBO KaxkOrO Bepyroulero MpaBociaBHOrO XPHCTHaHHHa, 
HHYTOXHBIMH H JOCTOHHbIMH COMKAaICHHA BbIPIALAT BCe Hall pa3yqo- 
Pbl, BbITeKaIOWHe H3 MHPCKOH cyeTbl, H BCe HalIH pa3sqerweHHA, 4a- 
CTO HaBA3aHHble HaM H3BHe. 

Ko BceM HaM B OHHAKOBOH cTeneHH OOpauleH AMKYHOULHH 
30B cBxATOH Matepu Hauieh — Llepksu, B aAnue ee BeAHYahwero CBa- 


THTeIA H Bcenenckoro Yuuteas HoanHa 3aaToycrtoro: 
“BHHAHTe B pazocTtb Tocnoma cBoero... H NMepBbie H BTO- 
pble... Apyr c Apyrom aWKylite...” (macxaabHoe caoBo cB. Hoan- 
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Ha 3aaToyeta), HOO, Kak CKa3a.1 He.1OXKHO CB. anocTo. [laBea, — Mbl 
Bce “OHO Te.1O0 H OHH AVX, Kak Bbl H MIPH3BaHbl B OJHOH Halex*kKile 
Bauiero 3BaHHA. OanH Tocnoab, O2Ha Bepa, OHO KpellleHHe, OHH 
bor n Otreu sBcex, Koropbiii Had BCeMH H 4pe3 BCeX H BO BCeX Hac” 
(Ecpec. 4:4-6). 

B cBeT1oH mWacxadbHOH pagzoctn oO BocKpeculem Xpucte, “[lep- 
BeHue H3 yMepuwiHx” (1 Kop. 15:20) n “Hayaabunke 2Ku3Hn” (Jesu. 
3:15), oco6eHHO OcTpoO OuLVvUuLatoTCA c10Ba Ero I[leppocBauleHHHue- 
CKOH MOJIHTBbI, OOPauleHHOH K Otuy He6ecHomy: “Sl B HHX H OHH 
Bo Mue. Jla GvavT COBepuleHbI BO EAHHO, H Aa MO3HaeT MHP, 4TO THI 
nociaat Mensa 4 BoO3106H1 HX, Kak BO3.1I0OHAI Mens... Jia OvuayT 
BCe @JLHHO, Kak Tbl, Orue, BO Mue u AH B Te6e, Tak H OHH Xa OvAyT 
B Hac eHHO, a vBepyeT MHp, 4TO TpI Tocaaa Mena” (Moan. 17: 
23, 21). 

Takum OOpa3om, Halle etHHeHHe c Hum, Cnacuteaem u Heky- 
HuTe1eM HauwHM, [lo6eautTeaeM CMepTH H ala, ZapyIOULHM HaM 2%KH3Hb 
BCUHVIO H OOO*KeHHE, BO3MOXHO TO.IbKO IIPH OJHOM VC.IOBHH: IPH 
HallleM CAHHeHHH Apyr Cc Apyrom. 

BeaHkKHH anocToO.l HapOOB VUHT Hac, 4TO “Mbl MHOrHe CO- 
CTaB.INeM OAHO TeIO BO XpHcTe, a NOPO3Hb OHH AIA Apyroro uwie- 
Hb” (Pum. 12:5). Tlocemy, cTpaxkaeT .1H OHH 4.1eH, CTPadaloT H BCe 
“WICHbI; ClaBHTCH 1H OHH 41eH, C HHM PpadlyroTcs Bce UeHbI” (1 Kop. 
12:26). “Iloromy y3HaIwT Bce, 4TO BbI MOH Vu4eHHKH, ec.1H GyaAeTe 
HMCTb .11060Bb MexKAV co60W” (Hoan. 13:35) 3aBellla.l HaM | o- 
CHOJLb. 

BuinowHaa Ero boxecTBeHHbId 3aBeT, B Cel “Be.IHKHH H CBSI- 
HLCHHbI 2eHb” 21a Bcex Hac, CBAtas Matepb Hauia LlepKoBb lIpHa3bl- 
BaeT BCeX Ya CBOHX, H “abHHX H O1H3KHX” (Eqec. 1:17) 3a6biTb 
B3dHMHVH) BPaKAV H Pa3sJe.leHHA, HHKOMY H3 BePYHOLULHX HeHVXKHbIC 
H BbIFOAHbI€ TOJbKO Bpary Hawero cnaceHHsA, “TIPOCTHTb BCS 
BOCKpeceHHeM” H “@HHbIMH VCTbI H CHHbIM C€PALeM” BOSOTIHTb KO 
PocnuoOAV C10BaMH ApPeBHeEXPHCTHAHCKOH JMTYprH4ecKOH MO,IHTBHI: 
“l[lomsann, Pocnoan, Taow Caatyw, Co6opxyw un AnoctoupcKkyr Llep- 
KOBb, UTO PachpocTpaHeHa OT OAHOFO KPa 3eM.1H AO Apyroro; loM- 
WHH BCe Hapodbl HW Bce cTaza TBon. H3aeh B cepAlla Halla MHp He- 
OecHLIi H apy HaM MHP B XAH3HH Ce (H3 alteKCaHApHiickol AutTyp- 
run cB. Mapxka, Brightman, Liturgies Eastern and Western, I, 1896, 126 
ctr.) 

“Bockpecbid H3 MePTBbIX, CMePTHHO CMepTb NoMmpaBbih H Cy- 
LMM BO rpo6exX AHBOT AapoBaBbili, Xpuctoc, HCTHHHBIK bor nai” 

eCTb “MHP Halll, COMeIaBUIHH H3 OOOHX OAHO HM PaspyUIHBUIHH cTO- 
HULVIO ThocpeaH nperpaay”... (Eqec. 2:14) cBetabim Bockpeceniem 
Croum, EMy *e C.1aBa BO BeKH BeKOB. AMHHb. 
¥ Cmupennp ht BOPHC, 
Mutponoant Aneytcknh wn Cesepo-Amepnkancnni. IK3apx 
MockoscKoh Marpwapxun sb CesepHok wn Wmnok Amepune. 
Hacxa \prerona, 1960) 
Hiw-lHopi, Catto-Huxesaencnnit Kaderipaaniit Codop 
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, eee ’ > , ' a 
Patriarchal Exarzh, Metropolitan Boris 


His Eminence arrived in New York City on Wednesday 23 March 1950 from Russia 
accompanied by: Archpriest Vitaly Borovoy, Dccentus of the Leningrad Spiritual Academy 
who recently participated in the World Council of Churches sessions at Rhodes as an 
observer for the Russian Orthodox Patriarchate; Sub-deacon S. Gontarev, graduate of the 
Odessa Seminary and presently first year student of the Leningrad Academy—he is also 
the Metropolitan's personal keleinik (cellmate - valet); Dimitri Pavlovich Protopopov, the 
Metropolitan's Personal! Secretary; and, Victor Sergeevich Alexeev, Secretary of the Office 
of Foreign Alfairs of the Moscow Patriarchate. Our State Department has graciously 
granted our Exarch, Metropolitan Boris, a six-month visa and we hope that His Eminence 
will be able to actively administer the parishes of the Archdiocese. 
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The Most Neverend ‘Dositheus Bishop of New Tork. 


Se co la la Ca a SN SS RSS a 


wrrrrrTTTTTT 


MpeocsamenHoro JIOCH®ES, Enuckona Hpto MopKcKkoro 
XPUCTOC BOCKPECE! 
a | 


oo cei HapeYeHHDI HM CBATDIN QeHb MMpocnacuTenbHOoro BocKkpecenun Xpucrosa 
NpMHBETCTBYW NacTbiped. KAMP WePKOBHDIN, Hawy NpaBocAaBHyW nacTBy 
Ha AmepwKaHCKOM KOHTMHEHTe. H BCeEX TEX, KTO CepAueM OCTAeTCA BePHbIM CbIHOM 


Marepu-Liepxen Pyccko#, scex npusercTByw co cBeToHocHbim anem Ceetaoro Xpu- 
cropa Bockpecenua. 


Bor mupa  awéen, socKkpecnewuk us meprenix Mactoipa osuam Beanxoro, 
Aa NOAACTS BCEM BeVHdIA MHP. AWGORD H PAAOCTS NpOUeHHA HeHABHARUIMX Hac. 
BOUCTHUHY xPUCTOC BOCKPECE! 
llacxa \pucropa + 
- 19601 
EEEEEEEEED EPSPS SSPE ELITE EEE ERAEE SEPP ESSE 


AROCUMER. Enncnon Hew Ropxcnni 


odes 


ie i i 


ee ae ee 


Paschal sessage 


of the Patriarch of Moscow and All Russia 


TO THE CLERGY AND FAITHFUL OF THE RUSSIAN ORTHODOX CHURCH IN AMERICA 


“Cast thine eyes about thee, O Zion, and behold. 
For lo, from the West and from the North, and 
from the sea and from the East, as to a light by 
God illuminated, have thy children assembled 
unto thee, blessing Christ forevermore.” (Canticle 8) 


CHRIST IS RISEN! 


his day all Christian Churches, both in the East and in the West, 
simultaneously, solemnly and radiantly are commemorating the 
Resurrection of Christ. And the joyful greeting of the Church which 
celebrates His coming from the grave——"Christ is Risen’ —is sounded 
throughout the Christian world and evokes the response 


“Indeed He Is Risen”. 


The Gospel narrative concerning our Saviour’s Resurrection 
contains no explanation of the precise time and way in which this 
great miracle of Christ's victory over death and His return to life 
was accomplished following His Passion and decth upon ih? Cross. 
Concerning this, the Church sings with inspiration: 


“O Lord, whilst the grave was sealed of the lawless, Thou 
didst come out of the tomb just as Thou wast born of the 
Theotokos; Thy bodiless angels did not comprehend how Thou 
becamest incarnate, and the soldiers watching over Thee did 
not perceive when Thou wast risen again. Both impressed them- 
selves on those inquiring and appeared as marvels unto those 
that in faith adore the mystery (Canticle Sth Tone). 


This was and is a great mystery. 


How precious, how sacred and Divine is this mystery for the 
faithful. What earthly language can rise to an explanation of this 
event which surpasses the sensate world? But if we attempt to explain 
this mystery, it would be brought down to the infirmity of our under- 
standing and would lose its inherently sacred loftiness and wondrous 
infinity. 

This great miracle, remains for us, for all time, an inexplicable 
and indescribable mystery of the Faith; and for us here on earth, it 
is intelligible as the greatest, boundless and inaccessibly completed 
sacred action; and we may accept and treasure it only through faith. 

This wondrous and incomprehensible Resurrection of Christ 
initiates the general resurrection which extends itself upon all our 
Christian present and reaches even to the limits of the universal future 
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the eternal. It inspires and elevates us to strive after spiritual per- 
fection, lifting our minds upon high to the heavenly, to “the Life of 
the world to come.” 

And how hopeless it would be for us, if the bright ray of hope 
did not shine forth from the life-giving sepulchre of the Risen Christ, 
as a messenger of our immortality and resurrection. 

In the hymnology of the Church, Christ our Saviour is called 
“the First-born of the dead.” This is apostolic language and it ex- 
presses the fulness of Christian joy on the Day of Resurrection. 

The First-born is Christ, and after Him those “who are in the 
graves,” to whom life and faith in the victory of light and truth over 
darkness and evil have been granted. 

Hence is the light and the gladness of our faith and the universal 
joy of the Resurrection of Christ, the feasting of this radiant Day, which 
is the image of the days of the Kingdom which know no evening 
and of the sun of eternal life which setteth not. 

On this the chosen and sacred Day we greet you, spiritual 
fathers, brethren and sisters with the all-embracing joy of the radiant 
Feastday of Christ’s Resurrection and prayerfully beseech that the 
Grace of our Risen Saviour come upon you and upon our beloved 
flock. 

May the Light of Christ open our minds to the understanding 
of the mystery of our salvation and our hearts to the reception of 
God's Kingdom, which is within us. 

Like the Apostles after the Resurrection of the Lord, let us bring 
into our lives a spirit of courage and of a joyful certainty in the final 
and everlasting triumph of good over evil, light over darkness and 
the victory of Christ over sin. “The Day of Resurrection. Let us be 
illumined with the Feast and let us embrace one another. Let us say: 
Brethren. And to those who hate us, let us forgive all things because 
of the Resurrection.” 


Christ Is Risen! 
+ ALEXIS, 


Patriarch of Moscow and All Russia. 


TO) THE ARCHPASTORS, PASTORS AND FAITHFUL OF OUR EXARCHATE 


IN NORTH AND SOUTH AMERICA 


Beloved Brethren in Christ: 


With the arrival of our Exarch, the Most Reverend Metropolitan Boris, 
in your country, We take this opportunity to extend to you our fatherly 
embrace with great spiritual joy, likewise, to bestow upon you Our Pat- 
riarchal Benediction, the Blessing of the Primate of Holy Russia, the 
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sacred land of your forefathers and great forefathers, the blessing of 
Holy Mother Church, who through her missionary efforts and her great 
apostolic workers, spread the light of our Orthodox Faith throughout 
your American homeland. We send you also the Blessing of the 
Great and Evermemorable Patriarch Tikhon, who as missionary bishop, 
was a faithful witness of Christ's Truth in America and later laborer 
devotedly among us as Patriarch of Moscow and All Russia, whose 
lawful and faithful successor, it hath pleased Divine Providence to 
find in our unworthy person. 


With great spiritual joy We extend to you, the faithful children 
of our Holy Church, not only our hand with our blessings, but likewise 
our heart which is ever ready to receive all your petitions and prob- 
lems, and which is full of fatherly love and complete understanding. 


We know that those who are engaged in spreading discord and 
suspicion and who are motivated by purely secular considerations, 
have disturbed and continue to disturb you with various nonsensical 
and untrue inventions and falsehoods regarding our Exarchate, its 
clergy and laity who live in America. 


“Let not your heart be troubled’.-the Lord said to His first 
followers. And anticipating the difficult times which awaited them, 
He told His Holy Apostles: ‘Fear not, little flock, for it hath pleased 
your Father to give you a Kingdom” (St. Luke 12, 32.) 

And we too, beloved brethren, looking to “Jesus the Author and 
Finisher of faith” (Heb. 12,2), with a clear conscience, peace in our 
souls and a firm faith in the future and final victory of truth and 
justice, let us be faithful to our Mother Church, firmly witnessing wherever 
and whenever this is necessary that our Exarchate is the local Orthodox 
Church, the only canonical and juridically proper heiress and succes- 
sor of the Russian Church Mission in America and that the clergy and 
faithful of the Exarchate are loyal American citizens or loyal citizens of 
Canada, the majority of whom are natives of their respective countries. 
Furthermore, let us clearly affirm that your relations with the Moscow 
Patriarch are based exclusively on the requirements of church canon- 
law and that these relations are of a purely spiritual and ecclesiastical 
nature. 


The faithful and the clergy of our Exarchate, in relation to their 
respective governments, are in the same ecclesiastico-canonical situ- 
ation and in the same moral-political status as the American Greeks 
who are under the jurisdiction of the Ecumenical Patriarch, the Ameri- 
can Syrians who are under the Patriarch of Antioch, the American 
Roman Catholics who are subject to the Pope of Rome, and members 
of other church jurisdictions, which submit to ecclesiastical centers out- 
side the borders of America. 


It would be well for you to remember, that Mother-Church, in her 
relations with her spiritual children in America, is motivated exclusively 
by her concern for the proper canonical life and growth of her Ameri- 
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can offspring; that she is impelled only by a maternal, coreligionist 
and consanguinous love for her historic child, who now leads an in- 
dependent life, and from whom Mother-Church requires a life in ac- 
cordance with the command of the Holy Apostle, “comely and with 
proper order” as required by the holy canons and the welfare of the 
Church, without the worldly spirit of schism and human pride, a spirit 
begotten outside the Church and foreign to the spirit of the Holy 
Catholic and Apostolic Church. 


Dearly beloved and faithful children, we exhort you by the Grace 
given us by God, to stand firm and to safeguard the traditions of your 
fathers, forefathers and great forefathers whose bones rest peacefully 
in our blessed land. “And may the God of peace, who brought again 
from the dead the great pastor of the sheep, our Lord Jesus Christ, 
in the blood of the everlasting testament, fit you in all goodness, that 
you may do his will; doing in you that which is well pleasing in his 
sight, through Jesus Christ’’ (Heb. 13, 20-21). 

It is pleasing to Him, our Saviour and God, that we pursue 
“justice, faith, charity and peace with them that call on the Lord out 
of a pure heart” (2 Tim. 2,22), to keep “the unity of the Spirit in the 
bond of peace” (Eph. 4, 3), for our Lord “is not the God of dissension, 
but of peace” (I Cor. 14, 33). 

These holy and Divine truths obligate us in the name of our 
archpastoral duty regarding the peace and well-being of God's Church, 
to turn not only to you, our dear spiritual children, who are faithful 
to Mother-Church, but also to all our brethren, who, voluntarily or in- 
voluntarily, have departed from the proper canonical road in solving 
their vital and normal church needs. We turn to them with words of 
love and peace in the name of Him, Who “coming, preached peace to 
you that were afar off, and peace to them that were nigh” (Eph. 2,17), 
“for He is our peace, who hath made both one, and breaking down the 
middle wall of partition, the enmities in his flesh, that He might re- 
concile both to God in one body by the cross, killing the enmities in 
Himself” (Eph. 2, 14-16). 


Yea, O Lord! May It Come To Pass! 
+ ALEXIS, 


EASTER, 1960 PATRIARCH OF MOSCOW AND ALL RUSSIA 


& 

ApxHnacTbIpsM, HlacThbipam H BCCM BCPHbIM 
Yanam 9x3apxata MockoscKxon MatpnHapxnn 
B CesepHoi nu HOxHOK Amepuke 

Bosnw6nennpie o Xpucte O6patpa! 


floab3syscb O6naronpHATHbIM CAy4Yaem Noe3sAKH K Bam Hawero 
Ik3apxa Ipeocsamennoro Mutponoauta Bbopuca, Mbi C BeAHKOH jy- 
XOBHOH palOcTbw Npoctupaem kK Bam oTeyeckHe pyKH, 4TOObI Mpe- 
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nofzaTb Bam Hawe natpHapwiee GrarocaoBeHnHe, GaarocaoBeHHe Nep- 
sonpecroabHHka Cseatoh Pycu, CaauieHHod 3eman feos H Mpase- 
nos Bawux, 6Gnarocnosenne Matepu-Llepksn, HacagnBuiet “pes CBO 
MHCCHHWO H Ce BEAHKHX aNOCTOABCKHX TPyXKeHHKOB CBeT cBaATOrO [Ipa- 
BOCAaBHA B BallieM HbIHeWIHeM AMePHKaHCKOM OTe4eCTBe, Onarocio- 
BeHHe BenHKOrO [laTpHapxa H BepHOro cBHAeTeAM XpuHcTOBOH HCTH- 
HbI H y Bac, B AMepHKe, B CaHe eNHCKOMa-MHCCHOHepa, HW y Hac, Ha 
Pycu, Ha CT€3H NMePBOCBATHTeALCKOFO CAYKEHHA, NPHCHONAMATHOrO 
Tuxona, MatpHapxa Mockosckoro u BCcex PycH, 4bHM 3aKOHHbIM Mpe- 
€MHHKOM, BepHbIM BO BCeM HaCACAHHKOM H NMposOMKaTenem Bceyctpo- 
atowHh Mpompicen BowKHH cyiHaA ObiThb HaleMy CMHPeHH. 


C sBeaHKOH AYXOBHOH paOcTbiO npocTHpaem K Bam, BepHbie 
yaa cBpaToH LlepkBH HaweH, He TOADKO OAarocAOBARIOULHE PyYKH Ha- 
WH, HO H OTKPbITOe Ha BCe HYKAbI H COMHEHHA CepaAlie, NOAHOe OTe- 
yeckoH K Bam 2106BH H BCeleAOTO NOHHMAHHA. 


Ham H3BeCTHO, 4TO ANOGHTeAH CERT CMYTY H NOMOSPeHHA, Py- 
KOBOACTBYACb YHCTO MHPCKHMH COOGpaxKeHHAMH, CMYUaNH H CMy- 
ulatoT Bac BCAKHMH HeJenbIMH H HeBeEPHbIMH BbIMbICAaMH H JOMbICAa- 
MH OTHOCHTeEAbHO NMOAOMKEHHA H XapakTepa Haulero JK3apxata, ero 
AYXOBeHCTBa H MHPAH, *KHBYULHX B AmepHke. 


“Jia He cmyulaetca cepaue Bawe” (Hoan. 14,1), — ckasaa 
Focnoab CBoxuM nepBbim nocnenosatenam, “He 6Gofca mManoe cTalo, 
— rosopHa On CBATDIM anocToOnaM B NpeABepHH TAKeADIX AAA HHX 
AHeH, — ako Onaron3B0nH OTe Baul AaTH Bam LlapctBo” (JlyK. 12, 
32). 


Tak H MbI, BO31I0GeHHbIe, B3Hpan Ha “Ha4vaabHuKa Bepbi H Co- 
Bepwutenn HUucyca” (Esp. 12,2) c 4ncTroi cospectbio, cnoKoiHoOl 
Ayuoh HW He3sbi6nemoH BepoH B Gynyulee, B KOHEYHOe HEMHHyemMoe 
TOPKeCcTBO NpaBAbi H CNpaBeAAHBOCTH, Gy1emM AO KOHUA BepHbi cBOeH 
Matepu-Llepksn, TRepAO CO3HaBah H Pe H KOFa TOABKO 3TO HY)KHO, 
HeOMKHO CBHETeEACTBYA BCeM, 4TO Ball DK3apxaT — 3TO MeCTHAaA 
npapociaBHan LlepkOBb, CAHHCTBeEHHaA KaHOHH4eCKH NpaBHAbHaA H 
fOpHAH4eCKH MpaBOMOYHAaA HacseAHHUa H NpeemHHua PyccKkoi Jly- 
xOBHOH Muccuuw B AMmMepHkKe, 4TO AYXOBeEHCTBO H BepyloulHe JK3ap- 
xaTa — JOAAbHbIe rpaxkdane CLITA, KaHaibl 41H APyrHux amMepHKaH- 
CKHX CTpaH, 6GOAbUIHHCTBO H3 KOTOPbIX yoKe CTaNO KOPeCHHbIMH dKH- 
TeAAMH AMePHKH; 4TO BaliH WepKOBHbIe OTHOWeHHA K MockoBcKomy 
MatpHapxy OCHOBaHbI TOAbDKO H HCKAIONHTeEADHO Ha TpeGoBaHHH Lep- 
KOBHbIX KaHOHOB; 4TO TaKOe OTHOLWCHHE HOCHT HCKAIO4HTeEADHO Ay- 
XOBHbIH, WePKOBHbIH XapakTep. 


Bepytouiwe H AYXOBeEHCTBO JIK3apxaTa B CBOHX OTHOUWICHHAX K 
CBOHM MpaBHTeAbCTBaM HaXOAATCA B OHHAKOBOM LWepKOBHO-KaHOHH- 
4eCKOM MOJOXKCHHH H B OHHAKOBbIX MOPaJbHO-MOAHTHYeECKHX yC10- 
BHAX, KaK AMePHKaHCKHe PpeKH, NOAYHHAWUIKECH B WeEPKOBHOM OT- 
HOweHHH Bcenenckomy [latpHapxy B KOHCTaHTHHONMOAe, Kak amMepH- 
KaHCKHe CHPHHlbl, NOMHHalOUHe AHTHOXHHCKOorOo [MatpHapxa B Jia- 
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Macke, KaK AaMe@PHKaHCKHe KaTOAHKH CILIA, npH3HatoulHe pHMCcKOoro 
nany 4 Kak 4AeHbI APyrHX MOpHCAHKUHH, HMeIOLHE CBOH WepKOBHDbIe 
HeHTpbI 3a NpewenamuH AMepHKH. 


Bam Hal@xKHT NamMsATOBaTb, 4TO LlepKoBbio-MaTepbio B ee 
OTHOUWCHHAX K CBOHM 4aaM B AMePHKe PYKOBOAHT HCKAIOUHTeEAbHO 
TOAbKO 3a60Ta O NpaBHAbHOM KaHOHH4eCKOM ObITHH H Pa3BHTHH ee 
AmepukauHckoH JlulepH; ABHDKET C10 TODKO MaTePHHCKaNh, eC AHHOBeD- 
Ha H CAHHOKPOBHan 110060Bb K CBOeMY HCTOPHY4eCKOMY eTHLLLY, Ca- 
MOCTOATEABHOMY B CBOeM ObITHH, OT KOTOPOrO TOAbKO TpebyeTcn 
4uTOObI erO 2KH3Hb NpoTeKata No 3anoBenluH cBATOrO AnocTona “6na- 
roo6pa3Ho H NO 4HHy”, COrnmacHO CBATbDIM KaHOHaM H MO/b3e Uep- 
KOBHOH, 6e3 BHECeHHA B Hee AyXa MHPCKHX pacnpeii H 4YeNOBeYeCKOH 
rOpAbIHH, AyXa, 3a4aTOrO BHe LePKOBHOH Orpaabl WH 4yxKLOrO CBaA- 
TOK [IpasocnaBHok CodopxHoli uv AnoctonpcKkoh LlepxKsu. 


Jloporve Hal H BepHbie Yaa, yBeuleBaemM BaC H Mbi, 10 
OnarolaTH MaHHOHK Ham OT bora, cTOHTe H AepoxKHTeCh NpeaHHi OT- 
OB, M€OB H MpaskelOB HauIHX, CBALWEHHbIC KCCTH KOTOPbIX MOUH- 
PatoT C MHpOM B HalweH OjnarocnoBeHHOoH 3emae. “Bor +e Mipa, 
BO3BeAbIi H3 MepTBbIX [lacTbIPA OBUAM BeAHKOFO KPOBHIO 3aBeTa 
BeuHoro, Tocnoaa Hawero Uncyca Xpucta, a COBepuIHT BbI BO 
BCHKOM ene 6na3e, COTBOPHTH BOW Ero, Taops B Hac Onaroyrol- 
Hoe mpea Hum Uncycom Xpuctom” (Esp. 13, 20-21). 


BaaroyroaHoe xe npea Hum, Cnacutenem Hauwinm borom, 
4uTOObI MbI LepKalncbh “NpaBAbl, Bepbi, 1106BH, MHpa CO BCeMH NpH- 
3bIBalOWLHMH Tocnoga oT 4uCcToro cepaua” (2 Tum. 2,22), nabbi co- 
XpaHHTb “eaHHeHHe AyXa B cows3e MHpa” (Eq. 4,3), n60 Focnonb 
Haul “HecTb 60 HecTpoeHHs Bor, HO mMupa” (I Kop. 14, 33). 


STH cBATbIe bOXKHH HCTHHbI LalOT HaM MpaBo, BO HMA HCNO- 
HeHHA HalleroO apXHMacTbIPCKOrO AOAra NoneveHHs O MHpe H O.a- 
roctosHHH LlepksH Bboxkue, OOpaTHTbcA He TOAbKO K BaM, LOpOorHe 
Haul “alla AYXOBHbIe, BepHbie cBOeH Matepu-LlepksuH, HO H KO BCeM 
HaliHM H BallHM OpaTbAM, YKAOHHBLUIHMCA BOAbHO HAH HEBOJbHO OT 
NpaBHAbHOrO KaHOHH4eCKOrO NYTH B pa3peleHHH CBOHX HaCyUlHbIx 
H e@CTECTBEHHbIX LEPKOBHbIX HY)KA, CO CIOBaMH J106BH H MHPa BO 
uma Toro, Kto “npHwea OnaroBpecTH MHp BaM, JatbHHM H O67H>KHHM” 
(Eqec. 2,17), 160 “Tok Go ecTb Mup Halil, CoTBOpHBBIN O60n enH- 
HO, H CpemocTeHHe OFpadbl pasOpHBbih, BpaxkAy NAOTHW cBOeW... 
ynpa3sinns, 2a 06a co3sMxKAeT cOG60OW BO eCAHHOFO HOBOTO 4enOBeKa, 
TBOpA MHP H NpHMHpHT OOOHX BO eAHHOM Tene Borosu Kpectom, 
yOuB BpaxkaAy Ha Hem” (Eqpec. 2, 14-16). 


Ek, Tocnoan, 6yaun, 6yan! 
Boone MHJOCTHIO 


+ (Cmupennph AJIEKCHM, 
NMatpwapx MockosckuHit u Bces Pycn 


21 mapta 1960 roga 
B Mocxse. 
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CTATbUHU ARTICLES 


Jintyprua Tipexpzeocsamennnix Cs. Tapos 


(4nHONOcAeAOBaHHe C H3bACHEHHEM OTJCAbHbIX MeCT) 


oraacHo 49 npaBHay JlaoaHKHiickoro Co6opa H 52 lpaBHuly 
6-ro Bcestenckoro Co6opa, no cpedaM H nATHHiaM BenKoro 
Iloctra copepwaetca JIutyprusa [Ipexaeocsamenupix Cp. tapos’. 
Ha3BaHHe 9TO OHa TOAV4Ha MOTOMY, 4YTO Ha HeH He IIpPOHc- 
XOAHT OcBAULeHHA CB. JLapoB; OHO COBepliiaeTcH mpexse a HMeH- 
HO, B IIPeAUIeCTBYIOWLHH BOCKPeCHbIH AWeHb, Ha “COBePUIeCHHO!” HAH 
no.HOH JIMTYprHH?. 


YctanosenHe JIntyprun [IpexaeocBaueHHbix CB. JLapos orT- 
HOCHTCH K ray6okoH ApeBHocTH. OO6 3TOM cB. CHuMeOoH CO.IYHCKHA 
ropopuTt Tak: “IIpexaeocsaulenHHan JIMTYpriv H3apeBle yupexkaeHa 
lIpe€MHHKaMH AMOCTOAbCKHMH; 9TO LOKA3bIBalOT MO.IHTBbI H ApeBHee 
mpemaHHe. [locemMy Mbl BepyeM, 4TO OHa HMeeT IMIPOHCXO2KTeHHe 
Anocto.bcKoe H yupexkeHa patH [locta, nOTOMY 4TO B TaKOe BpeMs 
M.1a4a HaM JOJKHO He Mpa3AHOBaTb (T.e. He COBepUaTb NOAHYyHO JIH- 
TVPrHW) a MakaTb, KaK H Apyrve TOBOPH-IH HaM TO *e CamMoe” (OT- 
BeT Ha 55 Bommpoc). 

Haunnaetca Jlutyprua [IpexaeocsautenHpix Cs. Jlapos c Be- 
4YePHH, H MOITOMY B Haale ex, MOCIe BO3r.1aca CBHULCHHHKa, 4HTa- 
etcd mcatom 103: “BaarocaoBu ayule Mos, Tocnoaa”, “nmoBeTcTBy1- 
UHH O 4YAHBIX eax BowHHX H OwlarodapAuULHH 3a BCce, HOO TIpH 
OKOHWaHHH JHA (T.e. Ha BeYepHe) AZOCTOHHO O.larogapuTb bora 3a 
pce”. (CB. Cumeon Coa. “O xpame”, ra. 331). Bo sBpemsa 4uTeHHA 
3TOrO MCaIMa CBAULCHHHK BbIXOZHT H3 AvITapx H MOAHTCH NMper 
[lapckuMu BpataMH 3a MpeACTOAUIHX B XpaMe .1Odeli, UTOOH Toc- 
NOAb MpOCcTH.1 HM rpeXH H JapOBal 2KH3Hb MHPHyHO H OesrpeulHyw. 
B 3TOT MOMEHT CBALLCHHHK H300paxaet codorw Tocnoma Uucyca 
Xpucta, xofatalictByroulero mpea He6ecHtim Oruem 3a nad pos 
ye. 1OBeuecKHH. 


3Haw WH BHAA 9TO, MOJAAULHECH AOJDKHbI MbICICHHO CO3epuaTb 
BceOaaroro Xoxataa Hauiero Mucyca Xpucta, o KoTOpoM cB. Ano- 
cto. Ilapea ropoput: “On Bcerga *XHB, 4YTOObI XOMaTaHCTBOBAaTb 3a 
Hac H eCTb HawexKAa Haua” (Epp. 7, 25; 1 Tum. 1, 1), uc Gaarogap- 


1 Kpome peanKonoctHuix cpeqit Hw uaTHHUi, nTypria ata copeputaerca eme B YeTBepr 5 
cermumbi Iloera, nocae “Crosuua Mapun Erunercxoi” m 8 nepphe tpa jua CrpacrHon 
CeAMHIb, MH Takike B HekoTOphie HH MY Yerkes. 
“Conepmienhad Wit nodnad liryprid, na Koropoii oesamawres Ce. aps, coexauusered ¢ 
AYXOBHLIM TopaecTBOM H pajoctuw o Tocnoze. Toaromy. es. Ormil, omacaach, wrodnt me- 
yainW Ilocta He Ob110 Hapylleno TopxecrBe “conepmlentoi lurypraa, Hw, BMecTe ¢ TeM, 
YToOM M41ad HM ceroBanHe © rpexax, HeodxoruMile B llocty, He SObIaH, B cBOW o4eperD, 
HapyWenbt TopxecTBOM NoaHOH .lMrypruu, tocTaHoBHan Jimtypraw 3aty cosepwiats B Te4ye- 
Hue Beankoro Mocta Troabko AMWb No cyédéoTam uw BocKpeceHbam. Korja Iloct ocaaéanetca; 
no cpelaM ae MH NATHHWAM coBepmiaTh BMecto Hee .luTypruw I[lpexjeocsamenuiix Japon, 
4UTOOD! He JMMIHTL Bepylwimux HedecHot mMimu Teaa nu Kposn AXpuerosiix B revenue mero 
llocruot Cexrmanii. (CM. Troakopanne Ha 49 mpasuao Jaoquxuitccore Codepa). 


~< 
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HOCTbIO H Haex*KOW NpHilagwatTb K Hemy; nosTOMY, KOraa BCKOpe 
nocae 103 ncaa, NeBubl 3anorwT: “TocnoaH BO33Bax K Te6e, yculbl- 
WH MA”, MOAALLHECH 2O.DKHbI, CO3HABaH CBOH rpexH, MpOO.DKaTb 
npHnatatb KO XpHctTy H BMecTe C NMe€BLaMH CMHPeHHO B3bIBaTb K 
Hemy: “Iocnojn, Bo33Bax K Te6e, ycblluiH MA” H, 3aTeM, O.1aroro- 
BeHHO H BHHMAaTeJAbHO C.1VUaTb, a C.1ywan, KaK Obl OT ce6s NpOHs- 
HOCHTb miped Tocnoom TporatebHble NMe€CHOMeHHA, HMCHYVeMbIe “CTH- 
XHPpaMH Ha TocnoH BO33Bax!” 


Bot, 1A NpHMepa HeCKO.IBKO 3THX CTHXHP: 


a) “BeakwH rpex cogzenx, Bcex mpeHaox 6.1ynom! Aue Boc- 
XOULV MOKaATHCA, HE HMaM CJle3 TOKOB! ALle .1IeHOCTHO H HbIHe I10- 
*KHBY, MVKe TlOBHHEH ecMb! Ho axkb MH HcnpaBaeHHe, Equue Bata- 
rui boxe, H NOMHJyH Ma!” 


6) “Iloctausecn, GpatTHe, TetecHe, NOCTHMCH H AYXOBHe: pa3- 
PelUHM BCAKHH COW3 HelpaBAbl, BCAKOe CNHCaHHe HelpaBeHOe pa3- 
epeM, 2a2HM aI4YVULHM X.1e6, HHULHA Oe3KPOBHbIA BBeLeM B JOMbI, 
a mpHHMemM oT Xpueta bora Bean MHA1OCTb”. 


B) “IIpHHauTe, BEPpHHH, e.laem B cBeTe ea BOxXHH OCTAaBHM 
NOTH ClalOCTpacTHe, BO3PacCTHM AVUIH MapOBaHHsA, H TMpPHCTyMHM 
KO XpucTy, B NOKadHHH BOTIHOULe: Boxe Haul, NOMHAIVH Hac!” 

B cTHxuHpax “Ha Tocnodu BO33Bax”, KaK H B JAPYrHX LepKOB- 
HbIX II@CHOMCHHAX, PaCKPbIBAeTCA NOPa3HTe.bHO APKaA KapTHHa JLy- 
XOBHbIX HEMOLUEH YeJOBeKa, OCKBEPHANLLNX ero, H Oaroctu boxueh, 
He OTMeTalOlleH PpelWHHKOB, KaK Obl HH3KO OHH He aH, eC.IH OHH 
¢ lOKadHHeM OOpaulatoTcsn K Tocnogzy. 


Boo6ule, MOXKHO CKa3aTb, 4YTO LWEPKOBHbIe MeCHONMeHHH 9YTO 
Oa1aroAaTHOe BPavecTBO H CBeT IA AVUIH HauieH; B HHX HeHCUepriae- 
MOe€ AVXOBHOe COKPOBHLLe, H C.1e-vyeT HCKPeHHO NO*KaIeTb, YTO OHH 
He BCera H He Be3Ae BbINeBaHWOTCH HIM BbIUHTbIBAIOTCH CO BHHMaHHeM 
H I1O.IHOCTbHO, H MOITOMY HE AOXOAAT MO CO3HAHHA BePYHOULHX, 

Ilocae cruHxup “Ha TocnoaH BO33Bax” ObIBaeT TaK Ha3bIBaeMbIi 
MaJIblH BXOJ C KaJHJIOM: OTKpbIBaloTcaA Llapckve Bpata, CBALILeHHHK 
HW AHaKOH, AeprxkaulHH KaQH10, BbIXOAAT u3 AlTapsA CeBePHbIMH (vIe- 
BbIMH) JBepxaMH, CTaHOBATCA mpea LlapckumMun BpataMu, H 2HaKOH 
Bosriauaet: “IIpemyapoctb, npocTuH!” mocae ero CBALLLEHHOC.1VKH- 
Tein BxoZsAT LlapckuMu Bpatamu B Aatapb. OtTKpbitHe LlapcKux 
BpaT mped BXOJOM O3Ha4aeT, 4YTO Pah HadOro OblA 3aKpPbIT mMpe- 
cTynueHHemM AjaMa, a HbIHe, C IIpHuiecTBHeM XpHCTa, BHOBb OTKPbLICH 
AAA BePVIOULHX; OarOBOHHOe KaQHJO O3HA4aeT CBATeHUIVHO AYLUIV 
XpucTa H *KH3Hb Ero Ha 3eMJe, a BOSBPAallleHHe CBALLLCHHOCYKHTeeH 
B AJTapb Bo3sHeceHHe Tocnoywa Ha HeOO (ibidem, ra. 333). Tlocae 
MaJlOrO BXOJla YHTAHWTCH Be MapeMHH (BbI ep KH ) 43 KHurn BpiTHA 
WH KHHrH [Iputyen. 


Ilocae napemMuu H3 KHHrH BbitHs OTKpbiBatotcs Llapckue Bpata 
H CBALLCHHHK, LepxKa 3axkxKeHYHO CBeYy H GOwlarOBOHHOe KaH.10, BO3- 
riauaet mpea IIlpecrosom: “IIpemyapoctb, npoctu!” a 3aTeM MOBO- 
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PauHBaeTCH .IHUOM K Hapoay H roBopuT: “CBet XpucToB mpocse- 
ulaeT Bcex!” 

STO CBALULCHHOACHCTBHeE VKa3bIBaeT Ha TO, 4TO B APeBHOCTH 
A3bIUHHKH BCTYMaBline B LlepkoBb XpuHcTOBy H TOTOBHBUIHeCH K CB. 
KpeluleHH0, MpeABapHTe.IbHO MPOXOAHAH “OrdauieHHe”, T.¢. HacTaB- 
eHHe B Bepe XPHCTHAHCKOH, “MpOcBelilaIHCb CBeETOM XPHCTOBbIM,” H 
3aTeM cnosOO.1A1HCcb H CB. KpeutenHx. Bot, K 3THM HMCHHO yBepo- 
BaBLIHM H3 A3bINHHKOB H.IH “OPdall@HHbIM” H OTHOCHICA BO3r1ac CBA- 
Ul€HHHKa, “cBeT XpHcToB mpocBeulaeT Bcex”. Ho Bo3raac 3TOT HMeeT 
eule H HHOe 3Hay4eHHe. B kuHure [Iputuet, npex uteHHemM H3 KOTOPOH 
cOBepliaeTCA VKa3aHHOe CBALLCHHOAeHCTBHE, “MpeACcKa3aTeIbHO 10- 
BecTByeTcH O CbiHe BoxKHHM H Upes Hero AatwTcA COBeTHI YCbIHOB- 
JI@HHbIM Kak CbIHaM; Cam CbIH HMeHyeTca [IpemyapocTbwO, KOTOpaA 
co3qata cede 20M, T. e€. BcecBATOe Teo CBoe, H B 3TOM OMe 
VTBepAH.la CTOMOB CeMb, — T.e. ceMb Zapos Jiyxa CBsxToro, Bcex 
lHTaeT H MOHT X1e60M Teaa WH 4Yauleto Kposu CBoen, uw ectb CBerT, 
OCBelLaWLHH TOPHAA H MOMbHAA” (ibid. ra. 354). 


Mmesx B BHAY 3TO HMECHHO, “lpeACKa3aTeabHOe” COMepxAKaHHe 
KHHrH I[IpuHTueH CBALLLeHHHK IIpeq YTeHHeEM MapeMHH H3 Hes, H BO3- 
riauaetT: “cpeT XpHCTOB NMpocBeulaeT BCeX”, H B BELLLECTBEHHOM CBeTe 
CBe4H Kak Obl NOKa3bIBaeT BepytOLLHM Camoro XpuctTa, OcBeLlaroule- 
rO TOPpHAA H ObHARX. Bot moveMy MO.IAUIHeCH, CJIbILa BO3raac 
CBALLCHHHKa H B3HpaH Ha AepxXKHMVIO HM CBeY4Y, AODKHbI MadaTb 
HHU, OlaroroBeHHO MOKIOHAACb Camomy Tocnogzy Mucycy Xpucty 
(Hosasx Ckpwxkaab, 4. Il, ctp. 303—304). 


Ilocae mapeMHH MOWTCA YMHAHTeAbHbIe CTHXH: “Ja ucmpa- 
BHTCH MO.IMTBa MOA, AKO KaLH.IO ped To6ow, BO3sseAHHe PyKy MOeH, 
*KepTBa BeYepHHAA”; “Tocnoan BO33Bax K Tee, YCAbILUIH MA, BHera 
BO33BaTH MH K Te6e”; “Tlo.oxn, Tocnoan xpaHeHHe yCTOM MOHM 
H ABepb OrpaxkdeHHA O yCTHaX MOHX”; “He yKAOHH cepa—uie MOe B 
C10BeCa .1VKaBCTBHA, HEMUeBaTH BHHbI O rpecex” (T. e. MIPHHCKHBaTb 
H3BHHeHHe FpeXaM CBOHM). 


CKO.IbKO B 3THX CTHXAX OJarOroBeHHbIX MOJIHTBCHHbIX BO3- 
AbIXaHHH, TaK HeEOOXOAHMBIX JIA *KaxKLyIOULeH AYUIH XpHCTHaHHHa! 
M1 KakOe He3eMHOe H TPOraTebHOe 3PeHUe MmpeAcTaBAAWOT cOoOOHW 
NeBUbl, OarOroBeHHO MOMWLUIHe 3TH CTHXH, CTOA Ha KOJeHAaX, H MOJ- 
AULHECH, KOJICHONMPeK.IOHHO MPpOH3HOCHULHe BMeCCTH C HHMH CTHXH 
3TH! Kakoe o6nIHe TyYT OaroaaTHbIX NepexHBaHHH! 


Tlocae yKa3aHHbIX CTHXOB CBALLCHHHK MPOH3HOCHT, C yCTaHOB- 
J@HHbIMH TIOKOHAMH, MOJHTBY cB. Eqpema Cupuua: “Tocnogu u 
BaaabikO x*KHBOTa MOero JIyx nmpa3qHOCTH, VHbIHHA, THOOHaNaTHA H 
lpa3QHOCOBHA He 2axKUb MH,” H MpOU., a 3aTeM MpOH3HOCATCA OGbIU- 


Hbl€e @KTCHHH cyryOan (“puem Ben”) Hw “O6 oraaueHHbIx”. Tlocae 
HHX MOe€TCH VMH.IHTeIbHeHlWanA mecHb: “Hpine Cuant He6ecubia c HAaMH 
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H€BHAHMO C.lyxKaT, ce 60 BxoAHT Llapb C.laBbl, ce AepTBa TaHHas 
COBePuIeHHa JOPHHOCHTCA®, 


Bepoto H J1KOOOBHO IIPHCTVMNHM, Ja MpPpHYaCTHHIUbl *AH3HH Beu- 
HbIA Gynem! Aaanayus!” 

Ilocae neHHs C.10B: “ce AePTBa TaHHaH COBePUIeHHa AOPHHO- 
cutTcu”, copepwaetcs Beankui Bxoa co CBxtpimu JlapaMH; CBALILeH- 
HHK, NOK.1OHHHCb GalaroroBehHo, Gepet B AviTape c 7KepTBeHHHKa CB. 
Jluckoc c Ilpeunctpim Tesiom un Kposuto Xpuctosow Hu Cs. UYauiy ¢ 
O.1arOCcOBeHHbIM BHHOM H, B IIpeAWIeCTBHH AHaKOHA C KadHIOM H 
cBelleHOCla CO CBe4eO, IPH GlaroroBehHHOM KO.ICHONIPeKAOHeCHHH H 
IIpHMaLeHHH HH BCEX MO.INULAXCH, BbIHOCHT HX 4pe3s CeBePHble 1Be- 
pu u3 Aatapa, a 3atem 4“epe3 Llapckne Bpata sBHocut B A.lTapb H 
cTaBHT HX Ha I]pecTrosae Ha aHTHMHHC’, 

Jan BeaKOH BepVviolleH AVUIN COBEPLICHHO H€COMHEHHO H ecTe- 
CTBCHHO, YTO TPH COBePICHHH STOTO TAHHOJCHCTBHS JLCHCTBHTEC.1b- 
HO CHuIbl HeGeCHbie HEBHAHMO CJVxAKAT, COompoBoOxAan [loGeaHTe.IH 
ala Hu cmMeptH, Hecomoro B BHae TahHol un CoBepuienHoh 2KeprTBpl 
IIpeuncroro Teaa u Kposu Ero. HW ckoOabkO HadO 32€Cb CBALLCH- 
HHKY, COBepmalouleMy TalinodelictBHe, rayOouahiero CMHpeHHs H 
CO3HaHHA KpaHHero cBOero HeOCTOHHCTBa! HM TOAbKO Hadex*Ka Ha 
O1arodaTh BoxwAunw, BCe HEMOLICTBYIOLLCe BPa4VIOULVIO H OCKYVLeBa- 
KOULEe BOCHOTHAIOULVIO, MOAET NOJUICPAKHBATH 3UCCb HEMOILb CBSI- 
lIL@HHHKa! 

BeankHi Bxoa co cB. Jlapamn H306paxkaet nlorpeOeHnHe H 110- 
Jo#*KeHHeE BO rpo6 CnacutTeis Haulero, IIpHYeM AHTHMHHC H300pa- 
*AaeT COOOW caMbiii rpo6, CBxaTtoh IIpecto. BepTorpada, rae Ob 
rpo6 Tocnoazenb; nokpos Ha JLucKoce CVAapb (Mat), MOKpbIBaB- 
wnH Jinue Cnacuteais. ITlokposppt c Jiuckoca nu Uauin cBAuULeHHHK 
CHHMaeT H HOJaraeT Ha CB. I]pecTOd OTZe4bHO, H 3aTeM TOKPbIBaeT 
cB. JIuckoc WH Yay O2HHM 60.1bUIMM NOKPbIBasIOM, KOTOPHIi HMeeT 
3eCb 3HA4eHHE TOTO BEJIHKOFO KaMHH, KOTOPHIA NpHBateH Obi HMocu- 
(pom K ABepsim rpo6a Tocnoans. 

Bpata Llapekve 3aKpbiBalwTcs, YTO O3HANaeT COMeCcTBHe Tocno- 
Aa BO ad, 3aBeCa UEPKOBHAH 3akpbIBaeTCH AO NOwOBHHbI LlapeKux 
Bpat, n306paxkan co60W KYCTOAMWO HAM CTpaxky, KOTOPyIO HyJieH 
upuctaBHan KO rpo6y Hucyea. (Hospan Cxpwxaap, 4. Il, erp. 223— 
224.) 

IIpH COBePLICHHH 3YTHX CBALLCHHOZeCHCTBHA NeBLbI MOT 10- 
c1eaHHe C10Ba mecHH: “Hupine Crib HeOecupin” “Bepow H -1l0- 


3 Jopwnocurea, tT. ¢. Ha Konbax nocwres. Biipawkenne aro yra3siinaer na obi4uail ApeBunx 
PUMCKHX BOHHOB CaKaTh Ha WNT AWONMOrO HoOakoRoAaA HodeAMNTe.AM, MOLHMMATh mT Ha 
KONbAX M NpPMBETCTBOBATL HoOIKeKOAA TepKecTBeHHIME BockannannaMn, —lloxednoe aromy 
wv Hedecuiie BonneTBA TOpAReCTREHHO Hpocsapanwr nodeuiredm emepra maga, Xpnera Cua- 
cuTeds, MW okak 6b noxHMMawr Ero, kak Bown pumenkne, Ha mutre 


—_ 


Aurumune oro OC BAMLAEMLI APXHpeeM MeIKOBLI Hat, CO BAOweHHOW B Hero GacTHielo 
ch. MOMLEH HM MZebpamenueM CilacnTesa JeKamero Be rpode, BoKpYr KeTepere j.1arerenenio 
upercroat cp. Anocroaut u Ipeaneran bowua Marepp. Anurummne nenpewennad mpunat- 
seaxnocts Hpecrosa: 6e3 Aurumunca cayaur, oliryprnw Heabad 
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OOBHW TPHCTVNHM, a MpPHYaCTHHUbl AH3HH BeYHDIs OyAeM, a-LIH- 
ayusa!” 

Tak okaHuHnBaetTcs Beankunit Bxoa, noaHnbId GlarOAaTHbIX Tali- 
HOelicTBHH. Tlocae Beankoro Bxogza H MOaHTBLI CB. Eqhpema Cupu- 
Ha, C VCTAaHOBICHHDIMH TOKOHAMH, MIPOH3HOCHTCA “IIpOCHTe.1bHas” 
€KTCHHS: “HCNOAHHM BeYepHoOld MO.HTBY Hauly Pocnozesu” Bo BpeMs 
3TOH e€KTCHHH CBAULCHHHK MO.HTCA HeGecHomy Otuy: “Cam Hesu- 
AuMbIi Lhapo... OCBATH AVUIH BCeX HaC OCBELILCHHEM HCOTEM.ICMbIM, 
Aa YHCTOW COBECTHH, IIPOCBeLLeHHbIM cepAlemM boxwkecTBeHHbIX IIpH- 
YALalOLlecH CBATbIHb H OT HHX OXHBOTBOPHeMH COeCAHHIMCH CamMo- 
My Xpucty TBoemy”... H 3aTeM, mocie eKTeHHH, BO3rlallaer: 
“H cnogzo6u Hac, Baadbiko, CO Mep3HOBeHHeM, HeOCYAMCHHO CMe- 
TH lpH3bipatH Te6e, He6ecnaro Bora Orua, 4 raaroaaTH” a xop 
neBLOB, Kak Obl MpOAO.KaH BO3r1ac CBAULCHHHKa, MOeT MO.IHTBY 
Pocnoanw: “Ore Hau”... 

Ilocale Hex H BO3r.taca “AKO TBoe ecTb LhapctTBo”, mpenodaet- 
CH BeEPVIOLLHM MHP, WepKOBHaH SaBeca COBeEPIICHHO 3aKPbIBaeTCs, 
H JLHaKOH FOBOPHT: “BOHMeM”, a CBALLCHHHK, OaroroBeHHO kacancb 
npapow pyKow Cs. /lapos, Bosraauraet: “IIpexaeocsaulenHan CBs- 
Taw CBATDIM”, T. e. CB, Jlapbl 2OWKHbI TpenOMaBaTbCH TOAbKO CBA- 
ThIM. CB. MoanH 3.1aroyct, OObHACHAN 3TOT BO3raac, roBopuT: “Ec- 
IH KTO He CBAT, a He NIPHCTyNaeT (K MpH4allleHHtO): He MpPOCTO CKa3a- 
HO 4HCTbIM OT PPeXOB, HO CBATHIM, a CBSITbIM MeaeT YEORCKA He OC- 
BOOOAICHHE TO.IbKO OT rpexoB, HO HaHTHe CB. Jiyxa u OoraTcTBO 
O1arux tea”. (68 Gecena Ha nNOocaaHHe Anoctowaa IlaBaa kK Espesm). 
Bot Kakoe 3H1eCb TPO3SHOe TpeAViIperweHHe WIN CBAYULCHHOC.IV7#KHTC- 
JeH H BepyIOLWLHX, IpHeTyNawmuULHX K [Ipeancthim Taftam Xpucrospim! 

HeBo.ibHO BCIIOMHHalOTCH 320eCb C.10Ba BeaHKOrO ArocTo.a: 
“Jia HCIbITbIBAeT CeO 4eOBeEK H TAKHM O6Pa30M MycTb ect OT x.1e6a 
cero H bet OT “alin ceH. H6o KTO ecT H IbeT HEMOCTOHHO, TOT eCT 
HM llbeT OCy#KAeHHe cede, He pascyxAaan oO Tease Tocnoanem. Orroro 
MHOrHe H3 BAC HEMOULHDI H OOWbHbI H He Malo yMupaet”. (I Kop. XI, 
28-30.) 


Mocae Bosrtaca cBAlueHHHKa: “ITIpexgeocssuenHan CBsiTan 
CBATbIM” coBpepuaetca (B AaTape) npH4ualleHHe CBALILCHHOCAVXKH- 
TeleH, BO BpeMs KOTOpOrO HeBubl NnowT: “BKycuTe H BHAHTe, AKO 
6aar Tocnomb, acaHayus!” 

Cp. Altapb H306paxaeT B 3TO Bpema CHOoHCcKyIO TopHHuy, B 
KOTOpOH Tocnoab coBepuin.a Talnyo Beyepn, a npHualenie CBALILCH- 
HOCIVAKHTe1eH camMyt Talinyio Beyepw Tocnosznw. 

[locate MpHwallleHHA CBALLLCHHOCAVAKHTeseH, SaBeca nH LlapcKuHe 
Bpata OTKpbiBalwwTCaA H AHaKOH, cTOX B Llapckux Bpatax u 6.aroro- 
BeHHO Aepxa cB. Yauly, BOsraauaet: “Co crpaxom Boxuem u Bepow 
IpHCTYMHTe”, mocte 4ero cCOBepllaeTCH NpH4aleHHe BePYIOLIHX, 
IIpHrOTOBHBLIHXCH K HeEMY TOBeHHeM H [lOKaAdHHeM. SABaAeHHe Bepy- 
roulHM Uauin O3HauaetT BockpecenHe XpucToBo, a mepenecenne Ea, 
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nocae BoSsr.laca: “Bceraa, HbIHe H TIDHCHO, H BO BeCKH BeKOB™ Ha 
?KepTBeHHHK Bo3HeceHHe TocnomaHe Ha He6O. 

Ilocae cero CBALLCEHHHKOM 4HTaeTCH “3aaMBOHHan” (T.e. 4H- 
TaeManv He Ha AMBOHEe, a COHAA C HErO) MOJHTBa, B KOTOPOH CBALILCH- 
HHK IIPOCHT Tocnoda “nodaTb HaM NOABHTOM ROOpbIM NOJABH3AaTHCH, 
TeyenHe TlocTa COBePWHTH, BePy HePa3sAeAbHY COGOCTH, rlaBbl He- 
BHAHMbIX 3MH€B COKPYIWHTH, NOOeAMTeEIeM He PpeXa ABHTHCH H He- 
OCVAJCHHO JOCTHPHYTH NOKAOHHTHCH H CB. BockpeceHnHto”. 

Mocae 3sTod MoauTBHI JInTyprun Iipexaeocsauennpix Ca. Jla- 
POB 3aKaH4HBaeTCA “OTMNVYCTOM” CBALLLCHHHKA, T. €. C1OBaMH ero: “XpH- 
ctoc Mctuxxpii Bor Hau! MOaANTBaMH [IpeuncTbin CBoen Matepn, cB. 
C.1aBHbIX H BC@XBaJIbHbIX ANOCTOJ H BCeX CBATbIX MOMHAVeT H Cra- 
ceT Hac, AKO Oaar H YeroBeKko.11w6eu” H Me€HHeEM NeBLLaMH MHOTPoO- 
1eTHA. 

Bot, Kakoe O6H.1He O.larOMaTHbIX CBALLCHHOAeHCTBHA, MOIHMTB 
HW OJaroOaTHbIX NepexKHBAaHHH BO Bpems JInTYprHH ITpexaeocBALLeH- 
HbIX CB. Jlapos! 

Uro %#e CKa3aTb O NPOYHX WEPKOBHHIX ClyxKOaX? B HHX He- 
u3cnHkaemMoe OoraTcTBO NnpocBeulaiuleh Hu chacatoueh OaaroaaTH 
boxnel, 4 BOHCTHHY 6.1axKeH BCHKHH XPHCTHAHHH, NmpeOviBaroulnii B 
a1oHe []papocaaByHoh LlepkBu WH MOryULHi MbICeHHO H Cepa~ueM vuacT- 
BOBaTb B AHBHOM LlepkoBHom borocayx*exHHu! 


Mpotonepeh JlumutpuHiit Kpatupos 


THE TRIUMPHAL ENTRANCE 
OF OUR LORD INTO JERUSALEM 


GB ne week before the greatest of all Christian Feast days, Pascha, 
the sacred event is usualiy called Palm Sunday. This Duoden- 
ary Feast of the Holy Church commemorates the majestic and trium- 
phant entrance of Our Lord Jesus Christ into Jerusalem. It was a 
majestic entry because the people of the city enthusiastically show- 
ered Him with blossoming branches, palms, etc., to create and mani- 
fest a royal victorious welcome. 
The Great Preparation 

Our Lord withdrew from the world for forty days in order 
to remain in constant prayer and fasting. Hence, as we today 
anticipate the Holy Resurrection, we also keep holy a_ forty-day 
fasting period. After the forty days Jesus began His journey from 
seclusion to observe His last Pascha (Passover) in Jerusalem and 
to offer Himself in suffering and death which awaited Him. The 
first event on this journey was the miracle of the resurrection of 
Lazarus who had been dead for four days. The Saturday before 
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’alm Sunday is celebrated by the Church as the Resurrection of 
Lazarus and is the start of a special liturgical cycle in prepara- 
tion for Holy Pascha. 

Six days before Pascha Our Lord came to Bethany to re- 
cline at repast with Lazarus in his home. Among others at the re- 
past, Martha and Mary were also present to serve the Lord, Martha 
with service and Marvy at the feet of Jesus annointed both His head 
and feet. Judas Iscariot, pretending solicitude for the voor, voiced 
regret at the waste of precious ointment in this fashion for in reality 
he was covering over his hidden motives for personal gain through 
thievery. Our Lord Jesus Christ, making this journey to His death 
voluntarily, indicated that the annointing by Mary was in reality a 
preparation for His burial. Throughout the entire journey, Our 
Lord displays clearly and factually that He is very much aware 
of events which await Him in Jerusalem. The second event on this 
journey is the actual roval entrance into Jerusalem as King. He 
majestically enters the city, yet He is meek, in fulfiiling the pro- 
phesies and the Gospel: “Beheld, thy King comes to thee, meek.” 
(Zacharias 9:9, Matthew 21:5) 


The Entrance and Submission to His Will 


Before making His Triumphal Entrance into Jerusalem, near 
Mount Olivet Our Lord commands two of His discip es to enter 
the village and bring back an ass and a colt and, “if anyone say any- 
thing to you, you shall say that the Lord has need of them.” (Matt. 
21:3) The owner of the animals completely submits to the Will 
of the Lord for he does not question the request and permits the 
disciples to carry out their orders. Our Lerd mounts the ass, there- 
by making the animals also submissive in their service to the Lord, 
for it was said of the ass that “no one from man sitteth upon.” The 
Lord’s voluntary precession becomes royal and take on its full 
magnitude as “most of the crowd spread their cloaks upon the road, 
while others were cutting branches from the trees, and strewing 
them on the road. And the crowds that went before Him, and 
those that followed, kept crying out, saying ‘Hosanna, to the Son 
of David! Blessed is He who comes in the name of the Lord! 
Hosanna in the highest!" (Matthew 21:8-9) Upon entering Jeru- 
salem, Our Lord went directly to the temp‘e. His power as King 
is made manifest when the buyers and sellers resign themselves 
submissively to His command to leave.—The cleansing of the 
Temple—casting out the money changers.—“The blind and_ the 
lame came to Him in the Temple, and He healed them.” By this 
He sealed the Royal Entrance and revealed His Almightiness as 
God over the laws of nature. It is evident that everyone and every- 
thing obeyed and served Our Lord Jesus Christ as Creator, as 


Lord and King, at His last entry into Jerusalem. Nevertheless a 


c 


few, amazed at the widespread and total participation in the com- 
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mon festival of the Son of David, the chief priests and the Scribes, 
“were indignant” (Matt. 21:15) because “the entire world has gone 
after Him!” (John 12:19) 

Symbolisms 

After reading the Gospel lesson at Orthros (Matins) of Palm 
Sunday, the Church blesses and distributes green branches (palms 
and/or willows) with candles to the faithful in order to more 
vividly symbolize the welcome of the Lord at His last entry into 
Jerusalem. The blossoming branches and the candles which are 
held at Matins serve as our emblems of victory over death and 
the Resurrection of Jesus Christ to Whom we cry out, “O Con- 
queror of Death; Hosanna in the Highest!” (Troparion) Because 
of the use of branches, this great Feast is popularly called the 
Flower-bearing Sunday or more simply Palm Sunday. 

The branches serve not only as symbols of victory over death 
and the Resurrection of our Lord, but for the faithful symbolize 
the personal victory over death and eventual resurrection through 
the Grace of Our Lord. In one of the troparia (hymns) of the 
vespers on the eve of Palm Sunday, the Church proclaims: ‘Today 
the grace of the Holy Spirit hath assembled us, and taking up thy 
cross let us all say: Blessed is He that cometh in the name of the 
Lord, Hosanna in the Highest.” (at “Lord, I have cried unto Thee.) 
The branches, because they are really wood, in this instance are 
symbolically a token of the Cross (wood) upon which Our Lord 
defeated death and granted life to believers. 

The candles held by the faithful signify victory and resur- 
rection. They add to the festivity of the great Feast and serve as 
reminders of the never failing light of our own blessed resurrection 
unto eternal life. 

According to the teachings of the Church and the Holy Fa- 
thers, the ass spiritually represents the people of Israel who car- 
ried the heavy yoke——the Old Testament. On the other hand, the 
colt which was not ridden and carried no yoke, characterized the 
gentiles.-the New Testament—who were to be brought under this 
new blessed and light voke of Our Lord. 

F. S. K. 
* 


HOLY PASCHA 
THE RESURRECTION OF OUR LORD 


Eq" the early morning of the third day after Christ’s death, or 
the first day of the week, after the dawn but before full day- 
light, (Matt. 28:1, Mark 16:2, Luke 24:1,22, John 20:1.) a great 
varthquake occurred; an angel of the Lord, who descended from 
Heaven had removed the stone from the entrance of the tomb and 
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was sitting upon it. “His countenance was like lightning, and his 
raiment like snow. And for fear of him the guards were terrified, 
and became like dead men” ard dispersed. (Matt. 28:3-4) Thus 
did Our Lord burst assunder the gates of hades and, by virtue of 
His Divine Might, Resurrected His own humanity and instituted in 
turn our blessed resurrection. 


Our Lord was Actually Risen 


Our Lord witnessed to the truth of His Resurrection from 
the dead by His many manifestaticns during the forty days fol- 
lowing His Resurrection: “He showed Himself alive after His pas- 
sion by many proofs,” (Acts 1:3) for example, to His Apostles, as 
they themselves tell us, “who ate and drank with Him after He 
had risen from the dead,” (Acts 10:41) “during forty days appearing 
to them and speaking of the Kingdom of God.” (Acts 1:3) The 
Apostle Paul reminds his followers of the actual truth of the Resur- 
rection when he points out, “if Christ is not risen, vain then is 
your faith.” (I Cor. 15:14) St. John Chrysostom tells us that Our 
Lord partook ef food with the Apostles so that they would not con- 
sider His manifestations as apparitions. (Discourse 75 on St. John’s 
Gospel) 

The Majesty and Solemnity of the Feast 

The Feast of Pascha is the greatest, the most joyful and the 
most jubilant of all Christian Feastdays—the Feast of Feast and 
the Triumph of Triumphs. The great joy of Christ’s Resurrec- 
tion was prefigured by the Old Testament prototype pascha. A new 
sanctified year and a paschal month commencing the year of months 
were established to commemorate the new Pascha, as the most im- 
portant happening: “This day shall be a memorial feast for you, 
which all your generations shall celebrate and you shall observe 
this as a perpetual ordinance for yourselves and your descendants.” 
(Exodus 12:1-28) “In the place which the Lord, your God, chooses 
as the dwelling place of His name, you shall make merry in His 
presence together with your son and daughter, your male and fe- 
male slave, and the Levite who belongs to your community, as 
well as the alien, the orphan and the widow among you. Remem- 
ber that you too were once slaves in Egypt, and carry out these 
statutes carefully.” (Deut. 16:11-12) 

The New Testament Pascha, as a time of glory and triumph, 
was foretold by the prophets (Psalm 15:10, Hos. 6:3, 13:14) and 
by the Saviour Himself (Mark 9:9) and all the manifestations of 
the Risen Lord were accompanied by great rejoicing on the part 
of the faithful: 

“And you therefore have sorrow now,” Jesus told His Apost- 
les before His suffering and death, “but I will see you again, and 
your heart shall rejoice, and your joy no one shall take from vou.” 
(John 16:22) ; 
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The myrrh-bearing women, having heard of the Lord’s Resur- 
rection from the angel, “departed quickly from the tomb in fear 
and great joy, and ran to teil His disciples. And behold, Jesus 
met them saving, ‘Hail!’ (Matt. 28:3-9) Again “the disciples re- 
joiced at the sight of the Lord.” (John 20:20) 

How can the faithful in Christ not be filled with great joy 
when contemplating the Resurrection in which Our Saviour re- 
vealed Himself fully as the Son of God (Romans 1:4) and accomp- 
lished the redemption of mankind, (Rom. 4:25) having strength- 
ened our faith and set the foundation of our blessed resurrection? 
“And if Christ has not risen, vain then is your preaching, vain too 
is vour faith,” says the Apostle (I Cor. 15:14) who, in another place, 
tells us: “He who raised Jesus Christ from the dead will also bring 
to life your mortal bodies because of His Spirit who in vou. (Rom. 
8:11) 


The name “Pascha” * 


Our Pascha, according to Holy Scripture, is our Lord Jesus 
Christ Himself, His all holy and immaculate Body and Blood. (I 
Cor. 5:7) Peisakh is a Hebrew word denoting the passing over and 
deliverance, i.e., from Egyptian bondage (the Passover). For the 
Old Testament Church first observed pascha in commemoration 
of the coming of God’s angel to destroy Egypt's first-born and to 
save the Jews from death and Egyptian slavery. (Exodus 12:23-27) 
For the Christian, Pascha is a passing over with Christ, a deliver- 
ance of the faithful from death and an introduction to an eternally 
blessed life. (Svnaxis for Paschal Week) 

The Blessed Augustine writes: “The word pascha is Heb- 
rew and means passing over from death to life, as the Lord Him- 
self says, ‘he who hears my word, and believes Him who sent me, 
has life everlasting, and does not come to judgment, but has passed 
from death to life. (John 5:24) St. John, explaining pascha, says 
that the Lord remembered pascha with His disciples, for His time 
had come to pass from this world to the Father. (John 13:1) And 
so the passing from this present mortal life to the other eternal 
and blessed is glorified in the Suffering and Resurrection of the 
Lord,” (Epistle 119, Augustine) as it is also found in the sacred 
hymns of the Church: “The Pascha (sometimes-Passover), the 
Pascha of the Lord, from death to life and from earth to heaven 
hath Christ Our God brought us over, singing a song of victory. 
We celebrate the death of Death, the annihilation of Hades, the 
beginning of a life new and everlasting.” 

Strictly speaking, from ancient times, in the ordinary sense, 
pascha refers to the entire week of the Resurrection of Our Lord. 
* In the West we are accustomed to hear this greatest of all holy days called EASTER. 


Actually, EASTER is the name of the old Teutonic goddess of spring and has little in 
common with Our Lord’s Resurrection. 
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“During the holy and great week of Pascha we commemorate the 
very life-giving Resurrection of Our Lord, God and Saviour Jesus 
Christ.” (Synaxarion for Paschal Week and also Constit. Aposto! 
lib. VII cap. 33) 

The Old Testament pascha was the prototype of the Chris- 
tian Pascha. The Chosen Pecple celebrated pascha to commemor- 
ate their freedom from Egyptian slavery by sacrificing a lamb 
which was without blemish and which had no physical defects. 
(Ex. 12:5) The Old Testament lamb was from the earth (animal 
kingdom), the New Testament Lamb is from Heaven. 

We celebrate Pascha in commemoration of the redemption 
of mankind through the Lamb Immaculate and without blemish 
which is Christ, (I Peter 1:19) Who is the Lamb of God, Who takes 
away the sin of the world! (John 1:29) and without fault is sacri- 
ficed for us, and is properly our Pascha. (1 Cor 5:7) Ancient Israel 
celebrated their release from Egyptian slavery; the new Israel 
(Christians) celebrate, in Pascha, their liberation from the slavery 
of satan and sin. The Jewish pascha was observed by partaking 
of the flesh of the paschal lamb: our Pascha is communion with 
the Lamb of God—receiving His Immaculate Body and His Most 
Precious Blood. 


From the Fathers of the Church 


St. John Chrysostom tells us that this feastday “is the mort- 
gage for the world, the source of peacemaking, the destruction of 
the enemy, the triumph over death, the downfall of satan. Today 
the people have united themselves with the angels, and, clothed in 
flesh, they offer up songs of praise to God together with the bodi- 
less powers. Today the Lord overcame the gates of hades and 
destroyed the very countenance of death. But what am I saying? 
The countenance of death? The very name of death was changed, 
she is no longer called death, but rather rest and sleep.” (Word 
72, tome vi) 

In her writings and in her hymns, the Church calls Pascha 
the Feast which “opens to us the gates of paradise,” the holy week 
of Christ’s joyous Resurrection. The Church invites heaven and 
earth to her feast, the visible and the invisible worlds; for Christ 
is Risen and joy is eternal. On this day each of us feel that we 
too are in this spiritual paradise and that there can be no wrong 
in the visible world around us: we forgive everyone, and all become 
as one in this immense joy. 


External changes 


The Feast of Feasts is celebrated by the Church with special 
solemnity. In external appearances the church edifice is trans- 
formed from the somber Lenten colors and coverings with the dim 
lights and subdued melodies to the richest, brightest colors and 
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vestments and lighting availab!le——-usually white—and joyous music. 
The liturgical music changes from the quiet and mournful to the 
fast, jovous and happy melodies of unlimited jubilation. The por- 
tions of Orthros (Matins), Hours and Vespers which are custom- 
arily read throughout the year are all sung. The church bells too 
are rung in a different manner and more frequently. According 
to the rubrics, two vessels with smoking incense are kept burning 
iong before the Paschal services begin, one in the center of the 
church and the other in the Sanctuary, in order to fill the temple 
with fragrance and smoke. All the people hold lighted candles 
throughout the Matins, Hours and Divine Liturgy. These various 
outward changes denote the flood of joy and grace which proceeds 
from the Resurrection of Our Saviour. The Royal Doors as well 
as the Deacon's Doors of the Ikonostasis are opened at midnight 
and remain open for the whole week in token of the fact that 
Christ. by His Resurrection, opened for us the doors to the King- 
dom of Heaven. All of this is the PASS (ing) OVER from the 
customary observances of the Church to those of special and un- 
limited joys and triumph. 

The thrice circling of the church before the beginning of 
Paschal Midnight Orthros typifies the journey of those women 
who came, “very early in the morning,” bearing spices, to anoint 
the body of Our buried Lord. It is also the going forth with the 
light of God’s Truth into the darkness of the world—the lighted 
tapers in the blackness of the night. The Matins are thus general- 
ly begun outside of the church in memory of these Myrrh-bearing 
women and of the Apestles who first received the joyous news of 
our Lord’s Resurrection before the entrance to His tomb. Here 
for the first time the entire theme of the Feast is proclaimed: 
“Christ is Risen!” As all enter into a brilliantly lighted temple 
from the darkness o1 the outdoors, it signifies that Our Lord Saviour 
in the moment of His Resurrection led all those who with faith 
awaited Him from hades’ darkness into eternal light of His King- 
dom. 


The Kiss of Peace and the “Easter” Egg 

The custom of Christians to greet each other during the 
Paschal season is to say, “Christ is Risen!” (reply: “Truly He is 
Risen!”) kiss each other and exchange “Easter” eggs. During 
Apostolic times, the kiss of peace was symbolic of the holy love 
and unity among Christians. This typifies the manner of greeting 
of the Angels and of Christ Resurrected as it was given to the 
Women and the disciples. (Matt. 28:5-10) This custom of greeting 
is widespread even today, especially among the clergy. 

In the Church this kiss of peace has been preserved when, 
at the Holy Liturgy, the clergy exchange the kiss before the Euchar- 
istic Canon (at the start of the singing of the Creed). On the Feast 
of the Resurrection, at Matins, his symbolic kiss of peace is ex- 
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changed among all the faithful, beginning with the celebrant after 
the troparion (hymn), “Let us embrace one another. Let us say, 
‘Brethren!’ and, because of the Resurrection, let us forgive all 
things to those who hate us, and this wise exclaim: “Christ is Risen.’ ” 
The Paschal greetings are preserved for the entire period of the 
celebration of the Feast. 

According to Tradition, Equal-to-the-Apostles Mary Magda- 
lene started the custom of exchanging “Easter” eggs, and all Chris- 
tians soon imitated her example. After the Ascension of Our Lord, 
she went to Rome to propogate the Gospel. Going directly to the 
Emperor Tiberius, she presented him with a red egg and _ said, 
“Christ is Risen.” In this manner, her mission of preaching is said 
to have started. In coloring the egg red, Mary Magdalene probably 
had in mind the pachal lamb of the Israelites, the blood of which 
was sprinkled over the transom of their doors in order to avert 
the slaying of their first-born in Egypt. (Exodus 12:22-23) By this 
simple act she opened a mystery to the Emperor in her preaching, 
saying that we were saved from the futile ways of life by the pre- 
cious Blood of Christ, like that of a lamb without blemish or spot. 
(I Peter 1:18-19) 

The Paschal egg reminds us of one of the greatest dogmas 
of the Church—the universal resurrection of the dead into ever- 
lasting life. Because the dead shell of the egg does break open and 
gives birth to new life, the mortal man dies and is covered by the 
shell of the earth and he too will be granted a new life in the 
manner of Our Lord’s breaking the bonds of the tomb in which He 
was buried. The egg is the visible sign of breaking the bonds of 
death and we break the Great Fast by first eating a blessed egg 
to remind us of this eternal joy.* 


Blessing of Food 

Since Christian Pascha is Our Lord Jesus Christ Himself 
in the Body and Blood, we are bound to prepare ourselves correctly 
for this greatest of all feast days, by cleansing our souls through 
Penance during the Fast days, and to receive the Holy Body and 
Blood for our sanctification. After having prepared ourselves 
thoroughly for the day of His glorious Resurrection, we await the 
blessing and sanctifying of foods which we denied ourselves and 
which are forbidden to eat during the entire period of the Great 
Fast. 

After Paschal Liturgy the foods brought to church—col- 
lectively they are called ‘pascha’—are blessed, so that, when eat- 
ing, we may be reminded that we are communicating of the true 
Pascha and that this is a universal symbol of union among all faith- 


* Red eggs are used by the Persian-Mohammedans during their feast of the New Year, 


1 March. On the night before they do not sleep. They whitewash their homes and 
business places, burn brilliant lights and then celebrate for three days. 
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ful in Our Lord Jesus Christ. As communicating of the Holy Body 
and the Precious Blood of Christ is for everlasting life, (John 6:55) 
so eating of the blessed pascha, a reminder of the true communion, 
serves as a symbolic expression of living faith in the Feast of 
ascha as we “celebrate annihilation of death, another life’s ever- 
lasting beginning.” 

Almost as soon as he receives life, a baby begins to receive 
food——the joyous strengthening of the body for future action. 
(Luke 8:15, 15:23-24, Acts 16:34) “Giving food to all flesh,” in like 
manner, the Church directs us to pray before taking food, “fill our 
hearts with joy and = gladness——directs that, always having every 
satisfaction, we may abound in all good deeds in Christ Jesus.” 
(From one of the prayers before meals.) In this way we, having 
become alive with the Resurrected Christ, mark our rebirth into 
new life and the strengthening of our body for the doing of good 
deeds in the Kingdom of blessedness: we partake of the blessed 
pascha to wilness our faith in the Resurrected Lord, Who Him- 
self, in eating food, affirmed the truth of His real Resurrection. 


(Luke 24:35, 43, John 21:13, Acts 10:11.) 


In eating this blessed food during the Paschal Week (the 
entire “Easter” week), Orthodox Catholics might be compared to 
those Israelites of the Old Testament who as a family group sat to 
eat their pascha. (Exodus 12:3-4) After spiritual food has been re- 
ceived at Divine Services, the whole family gathers at home to 
receive bodily strength from partaking of the blessed material food 

which indicates the breaking of the Fast—and this paschal food 
is customarily eaten throughout Paschal Week. Because of the 
greatness and sanctity of the Feast, no type of physical labor 
(kitchen labor) or any other similar preparations are allowed on 
these days: all of the “Easter goodies” should be prepared in suf- 
ficient quantities beforehand. St. John Chrysostom refers to this 
family joy in sharing the rejoicing of the Feast in his Cathecetical 
Address: 

“Ye rich and poor, rejoice together, keep high the festival. 
Ye sober and ye slothful, celebrate the day. Rejoice today. The 
Table is richly-laden; feast ye all sumptuously. The calf is fatted; 
let no one go away hungry. Ye all enjoy the feast of faith: receive 
ve all the riches of loving-kindness.” 

The doors of the heavenly fatherland have been opened for 
all. This is a real feast, the culmination of an entire year’s spiri- 
tual preparation. It should not be profaned into making it simply 
a feast of overindulgence in material food—-for the spiritual food 
is most essential. Christ is Risen! 

F.S. K. 
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AN ORTHODOX MONASTERY IN KOME 


GB: 21 March 1959 an Orthodox 
Priory (Monastery) was started 
in the city of Rome, Italy, by the 
Orthodox Hieromonk Gregory Bac- 
colini. The Priory is located on the 
second floor of a newly-constructed 
building and is composed of three 
rooms arranged as follows: the 
Chapel, the Chapter-house or meet- 
ing room, and a room for guests of 
the Priory. There are also a small 
cell occupied by Father Gregory, 
a large entrance hall, kitchen, and 
bath. The monastery is dedicated 
to the memory of Saints Basil and 
Benedict. 


Father Gregory (in the world 
Sergio Baccolini) was born in Bo- 
logna on 24 September 1913. Having 
completed his classical studies he 
became a Benedictine monk in the 
Roman Catholic Church on 8 Sep- 
tember 1933. Father Gregory stu- 
died philosophy and theology at the Fontitical University, “Angelicum,” in 
Rome. He was ordained to the priesthood on 29 September 1940 in Florence. 
In July 1947, in Paris, he became Orthodox, joining the Russian Patriarchal 
Church. He taught philosophy in the Russian Lycee and Latin and Monastic 
Spirituality in the Orthodox Institute of St. Irenaeus in Paris. An immense 
thirst for truth and authenticity led him to leave Roman Catholicism and 
to embrace the Orthodox Faith which he professes with enthusiasm and 
loyalty. 





The Priory was founded on the following principle or reality: just 
as the monks brought the Gospel to Europe and elsewhere, so monks must 
bring Europe back to the Orthodoxy which the West has lost. Father 
Gregory, thus, intends his modest beginning to have as cne of its pur- 
poses the laying of the foundations of the Orthodox Mission to the West, 
i.e., to non-Orthodox Europe. He is hoping that the priory will flourish, 
that God will make monastic vocations abound. The intent is to estab- 
lish in Rome a monastery which will function as a school in the service 
of the Lord, where the main contribution to the community will be the 
public celebration of the Divine Service. The central figure of the mo- 
nastery is its Divine King and the monastery is a place, a royal court, 
while the Divine Service is the daily and formal homage rendered to 
the Divine Majesty. Thus the principal duty of the Priory will be to 
realize on earth what the angels do in Heaven. 


The new monastery in Rome is only the first step on a long monastic 
road. It is badly in need of friends who will support this young monastery 
and parish by prayer, sympathy, and financial helc. If the work of 
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Father Gregory is supported practically, i.e., financially, by those who 
love monastic life and who hold Orthodoxy dear, all things may be 
hoped for. Those readers of One Church who wish to help alleviate the 
financial worries of this wonderful work of bringing Orthodoxy back to 
ancient Rome may send their contributions small or large to the fol- 
lowing address: “One Church—Roman Mission,” 727 Miller Ave., Youngs- 
town 2, Ohio. All contributions will be sent to the Priory in Rome im- 
mediately with the names so that they may be prayed for there during 
the Divine Liturgy. 

D. F. A. 


REGINALD WRIGHT KAUFFMAN 


(In Memoriam) 


GB: 25 April 1959, in Roanoke, Virginia, Reginald Wright Kauffman died 
quietly at the age of 81. One of the better-known converts to the 
Church, Mr. Kauffman was a widely-acclaimed journalist and writer whose 
career as a man of letters spanned almost 60 years. 


Reginald Wright Kauffman was born in Columbia, Pa., a small town 
in the Eastern part of the state on the Susquehanna River, on 8 Septem- 
ber 1877. His ancestors had immigrated to America from Switzerland in 
the early part of the 18th Century and had settled in the Pennsylvania 
“Dutch” country, a heritage of which he was very proud and which he 
often used as a setting for his novels. Mr. Kauffman’s immediate parents 
were members of the Protestant Episcopal Church and his father, Andrew 
John Kauffman, a Columbia lawyer well-known in state politics, was a 
“High-Churchman.” Mr. Kauffman studied at the Protestant Episcopal 
St. Paul’s school located in Concord, N. H., and attended Harvard Univer- 
sity, class of 1900. Although he was baptised in the Protestant Episcopal 
communion, he was never confirmed in the faith and, though a believer 
in Christianity, did not consider himself a member of any church body. 


However, as a child Mr. Kauffman learned of the Orthodox Church 
from his father, who told him that it was “the oldest of all the churches,” 
and in about 1917 Mr. Kauffman began seriously to be interested in Or- 
thodoxy. His conversion to the Faith followed considerable study of her 
tenets and history. He was particularly struck by her unchallengably 
direct descent from the Apostles and by the fact that this was acknow- 
ledged by both Roman Catholics and Protestants. While in London, at the 
end of World War I, he bought and read all the books on Orthodoxy, in 
English, that he could get hold of and became convinced that, whereas 
Romanism had added to the Faith and Protestantism had subtracted from 
it, Orthodoxy had preserved it pure and whole. 

While returning to America, Mr. Kauffman applied to Archbishop 
Alexander (Nemolovsky), currently residing in Belgium but at that time 
head of the Russian Orthodox Archdiocese in America, to be received into 
the Church. Archbishop Alexander seems to have been cautious, pro- 
bably because conversions were still a rarity. However, in the spring of 
1920 Mr. Kauffman was received into the Church by Archbishop Alexander 
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THE LATE SERVANT OF GOD, BASIL KAUFFMAN AT WORK AT HIS DESK. 


and was presented for Chrismation by Archimandrite Patrick (Mythen). 
His reception and Chrismation took place at St. Nicholas’ Cathedral on 
97th Street in New York City. At his reception into the Church, Mr. Kauff- 
man took the name Basil as his Saint's name. 


Soon after joining the Church, Mr. Kauffman left New York and 
went abroad. He lived in Switzerland for eleven years, where he belong- 
ed to the Russian Orthodox Church in Geneva. For the latter part of his 
time in Geneva he was a member of that church’s vestry (parochial coun- 
cil). He covered the 1927 Lausanne Conference of Faith and Order for 
the Hearst newspapers and supported the action of the Orthodox delega- 
tion there. 

Several years after his reception into the Church, the editor of The 
Forum asked Mr. Kauffman to write an article explaining why he had 
become an Orthodox Catholic. His article appeared in the January 1927 
issue of that magazine and was entitled, “The Mother of ALL Churches; a 
New Challenge to Rome.” This dynamic article has been reprinted many 
times since its original publication and is currently circulating in pamphlet 
form. In it Mr. Kauffman very forcibly stated the case for Orthodoxy as 
the only true Faith and the one which will win out over all other false 
religions. 

A prolific writer, Mr. Kauffman’s novels numbered over 30. He also 
wrote several volumes of verse and about half a dozen boooks of non- 
tiction, including studies of subjects as widely separated as socialism, 
Mormonism, and history. At the time of his death he was at work on a 
new novel, as well as his memoirs which, unfortunately, are in fragmen- 
tary form. This was to contain a charter on his religious life. At least 
two of his books are of interest to Orthodoxy. In 1927 the Penn Publishing 
Company, of Philadelphia, published his novel, A Man of Little Faith, 
which has been described as a “propaganda document” not unlike Sinclair 
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Lewis’ Elmer Gantry. The work was favorably received by the press of 
the day, but considerable controversy was created among the Protestant 
clergy, some welcoming its challenge and approving its content, and 
others feeling bound to counter its criticism of Protestantism and of the 
ineffectiveness of some Protestant denominations. The novel pictures the 
state of religion in America at the time and the attempts of some of the 
Protestant clergy to attract the youth of Orthodox immigrants to their 
churches. A chapter in his 1933 novel Front Porch is also of Orthodox 
interest. Both of these works ought to be read for an understanding of 
Mr. Kauffman’s point of view. As the years passed, Mr. Kauffman became 
a bit more gentle towards Orthodoxy’s adversaries than he was in his earlier 
writings. His last novel was planned many years ago: it was intended to 
offer constructive criticism where that of A Man of Little Faith was nega- 
tive, and, especially, to portray the spirit and nature of the Orthodox 
Faith as an ideal for other churches. Unfortunately, Mr. Kauffman died 
before he could complete it. 


In 1936 Mr. Kauffman was the guest speaker at the annual Con- 
vention of the Federated Russian Orthodox Clubs held in Philadelphia. 
At that time he insisted that Orthodoxy in America must make more use 
of English liturgically if it is to survive and if it is to fulfill its missionary 
calling. This speech appeared in the November 1936 issue of The Russian 
Orthodox Journal and created considerable interest. 


Besides his work as a novelist, Mr. Kauffman’s entire life was wrap- 
ped up in journalism and he held positions on various newspapers through- 
out the country, from head of the Geneva Bureau of the New York Herald- 
Tribute, where he covered the activities of the League of Nations, to edi- 
torial writer and columnist on the staff of the Washington Post, and final- 
ly, editor of the Bangor Daily News (Bangor, Maine). Much of his writing 
was done on the family estate in Sebasco, near Bath, Maine. 


Mr. Kauffman is survived by two children both of whom are pious 
Orthodox Catholics, Andrew John Kauffman II, currently attached to the 
State Department Foreign Service in Calcutta, India, and Mary-Barbara, 
who is married to Dr. Jesse Zeldin and lives in Virginia, where both she 
and her husband are professors at Hollins College. Both children are 
from Mr. Kauffman’s third marriage, to Ruth Hammitt (died 13 August 
1952). He is also survived by a daughter, Hildegarde Umbach, of Paoli, 
Pa., from his first marriage, as well as four grandchildren, of which one 
is deceased, and five great-grandchildren. 


Mr. Kauffman was taken ill on 17 April 1959 in Roanoke, Virginia. 
The funeral rites were conducted in Roanoke by Father Andrew A. Laza- 
rides, Pastor of the Greek Orthodox Church of the Holy Trinity in Roanoke. 
His body was sent to Columbia, Pa., for committal in the family plot in 
Mount Bethel Cemetery. The Burial was sung by the Very Reverend 
Feodor S. Kovalchuk, assisted by the Reverend David F. Abramtsov, on 
Wednesday of Passion Week, 29 April 1959. 


Since the Servant of God Basil was an apologist and ardent sup- 
porter of his adopted Faith for half of his long and rich life, one can 
hope with assurance that his love of Christ will account him worthy of 
a place among the souls of the Righteous. Memory Eternal. 


D. F. A. 
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ORTHODOX REHABILITATION IN 
FINLAND, AFTER THE WAR 


GB uid est seditio? “What is sedition?” perhaps Pontius Pilate mused as 
he contemplated Jesus of Nazareth. the King of the Jews, and 
Barabbas, “son of the father.” 


It is doubtful whether the modern question that so racks the con- 
science of our age, “What is treason, what is patriotism?” could have been 
rendered at all in the Greek or Aramaic of Christoic times, or would have 
been understood by the contemporaries. G. C. Tacitus (A.D. 61? 55-120—) 
certainly attributes a lofty, developed Roman sense of patriotism to bar- 
barians, i.e., to primitive Britons and Germans, in rather tendentious con- 
texts. But Pilate, thinking in Latin, would probably have considered “pa- 
triotism,” “piety” and a “good” or “just man” to have been one and 
the same Latin “virtue” and characteristic. Had it been possible to put 
the modern question to our Lord, we can have little doubt that by His 
eloquent silence He would equally have rebuked the proud boasts of Roman 
“Justice” and “Peace” and the nationalist terrorism of the Zealots and 
Sicarii underground and resistance movements. Probably Judas Iscariot 
was the only one of His disciples who retained a grain of proper patriotism 
and political maturity-awareness. Yet, though never defined like Paschal- 
tide ideology, Orthodox Catholic Christendom has instinctively commemor- 
ated the Nativity of our Lord to coincide with the Old Testament Feast 
of the Encaenia, or Hanukah,! when the other Judas (the Maccabean 
“PRighteous”) recaptured and reconsecrated the Holy Temple by a success- 
ful military revolt. 


t+ 
t 


In an Old Testament sense, History can sometimes have its own 
sardonic revenge. In the Russo-Japanese War, one Finnish subject of the 
Czar, Konni Zilliacus, had plotted treason with the Japanese Legation in 
Stockholm—keeping it in the dark even from his Russian revolutionary 
confreres. In the hitlerite war another Konni Zilliacus was to make violent 
propaganda against the Finnish Authorities from London. In a very dif- 
ferent category, the late Tancred Borenius—distinguished Finnish ex- 
patriate, convert to Latin Catholicism and authority on the hagiology of 
St. Thomas a Becket—first broadcast on the B.B.C. in defense of Finland, 
and was then induced to recant and broadcast defeatist propaganda. 
People of British origin caught doing anything comparable, mutatis 
mutandis, ran the risk of being hanged for treason! 


We can only draw a veil across other manifestations of Anglo-Fin- 
nish discord, and be thankful that nothing worse happened. But, that 
there had been a violent revulsion of feeling against Finland in England 
was evident when England chose to declare war against Finland on St. 
Nicholas Day, the Finnish Patronal Festival and Independence Day, Dec. 


1. Only N. T. clue is in St. John 10:22: “And it was the Feast of the Dedication (i.e. the 
Encaenia) at Jerusalem: it was winter.” Part of this Christsic Sermon at Hanukah is 
read on the Eve of St. Nicholas, Dec. 6th, St. John 10:9-16; and again on the Eve of 
St. Basil (1 Jan.), in honor of these Archpastors; which usually coincides with the 
Jewish movable feast. 
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6, 1941. The “League of Nations,” that had backed Finland’s quarrel—and 
earlier amicably settled the Fenno-Swedish dispute about the Auland Isles 
—expired without a groan. 


However, the Finns had crossed the fateful border into East Carelia, 
much as in the later Korean War General MacArthur crossed the 38th paral- 
lel into North Korea. With a sudden flare of fanaticism and jihad men- 
tality of yore, some Lutherans met in a latrocine congress of pastors and, 
decided once and for all, throughout the whole of Carelia, to extirpate 
Orthodoxy—already much shattered by other persecutions in East Carelia. 


But Orthodoxy had a firm champion in the person of the great Field 
Marshal Mannerheim, who had already begun his military career on the 
Allied side as a distinguished Czarist officer in the first war. His own 
daughters were brought up in the Orthodox Faith, though one had 
subsequently joined the Latin fold and for a time had been a Roman 
Catholic nun. Mannerheim was also a close friend of the old Hegumen 
Mavriki of Konevits, who in the world had likewise been a soldier of the 
Czar. The Marshal would often call on the Hegumen, and the two old 
comrades in arms would exchange animated reminiscences about their 
former campaigns. Consequently, the Marshal of Finland quashed Luther- 
an persecution of Carelian Orthodoxy whenever it was brought to his at- 
tention. Orthodox chaplains attached to the Finnish forces were often 
able to rally the faithful in Finnish-occupied East Carelia. 


Then came the Soviet counter-offensive and Finland was pushed 
out of the war. The whole of Carelia was lost, and most of the inhabitants 
treked into exile to West Finland, predominantly nominally Lutheran 
and unOrthodox. Finland felt herself in disgrace, the attitude of the 
Allies was threatening and hostile. 


You probably do not need reminding that the U.S.A. was quick to 
respond with generous relief for Finland. So also was England, though she 
herself was ruined by the war and the loss of the Indian Empire. We have 
had to mention that anti-Finnish propaganda had been rather unfair, 
and that the B.B.C. etc., had been implicated. There was also some anti- 
Orthodox feeling at first, amongst the British pucka military caste, be- 
cause Greece, under her ecclesiastical premier, would be a “nuisance” as the 
only Orthodox country of the Balkans to resist sovietization (thus, Prince 
Philip was at first considered too ‘reactionary,’ unsuitable and suspect, 
because of his Greek royalist connections). Cyprus was again a bone of 
contention. As soon as the fighting subsided, the Anglicans were prompt 
to rally and dispatch relief to the Finnish Church; requisites for litur- 
gical worship, candles and incense, an automobile for Archbishop Germanus, 
new cassocks for all the Finnish clergy—although their own, the Episco- 
palian clergy, were short of black cloth and starched collars. Christian 
Reconstruction in Europe got busy. But, woe, the sinister forces of anti- 
Orthodoxy once again mustered and intrigued to sabotage Orthodox Re- 
construction in Finland. 


Dr. Bolshakoff gives figures of the Orthodox who began to leave 
the Church as about 500 a year,—those scattered into exile and cut off 
from their clergy and churches. In majority of cases this was the listless- 
ness of despair, a desire to conform to their western neighbors and assert 
Finnish norms. In other cases, it was sheer cussedness which we have wit- 
nessed since 1914-18. Everything else which was German had been tem- 
porarily suspended and banned; i.e., the German School was closed and 
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handed over to the Finnish Communists, German stopped being taught 
in schools—only Lutheranism remained of the enormous “prestige” (sic!) 
that Germany had gained in two world wars. The German Church in 
Helsinki continued to dominate protestant society as the “St. Margaret’s 
Westminster” of the City (which it resembles as little as some Ease Side 
Baptist Temple2), rather than the Swedish Embassy Church with its High 
Church clericalism, which one would have expected to be nearer the tra- 
ditions of the Evangelical Episcopal Lutheran Church of Finland. 


Gradually, in the post-war decade, Russian was discontinued in Fin- 
nish schools and no Fenno-Russian dictionary could be published in this 
country. However, German began to reappear in the school curriculum and 
Finnish history books—in neo-Tacitus vein—extol “the gallant Germanic 
tribes who, for over 30 years fought with fervor for the (heathen) faith of 
their fathers and liberty” against Charlemagne. This is possibly a reflex 
of the Finns perennial resentment of the Swedish conquistadares’ “crusade” 
against Finland in 1155. But, in France and Britain too, post-war popu- 
larized archaeology and historiography began tacitly to debunk the Roman 
“Occupation” (sic) and glorify pre-Roman Gallico-British barbarians, in 
the anti-colonial moods of our time. 


Perhaps in Germany refugees from the eastern zone found they 
were not always welcome when they migrated westward. Certainly in 
England, evacuees were often unpopular. The Carelians were to find 
persistent antipathy among their western neighbors. It seemed that Arch- 
bishop Germanus’ life-work lay shattered. All through the ages the Care- 
lians had born the curse of the frontier. As long as an independent Fin- 
nish Republic had existed, they had been in the forefront of the struggle 
for Finnish survival. But the Divinely-protected Republic did not forget 
her most loyal sons and daughters. 


The Pro Carelia Manifesto: ‘Pro rediviva Carelia’ 
February 1949 


In February 1949 the so-called “Pro Carelia” Manifesto came before 
the Riksdag, to reconstruct the lost parochial life abandoned in Carelia. 
It was the centenary of the Fennic vernacular Rite and of the Kalevalan 
saga. 


Once again the anti-clerics mustered to destroy Finnish Orthodoxy. 
Intrigues began to disfranchise the Finnish Church altogether, instead of 
reconstructing it. If Lutheran conquest of Far Carelia had failed, Soviet 
conquest of West Carelia might do the trick. Defeat had at least that 
consolation,—brooded the embittered and bigoted fanatics. 


It was at this critical juncture that the Church of England Council 
on Foreign Relations, and Christian Reconstruction in Europe, decided to 
invite the new, young Finnish Hegumen of Konevits to Britain with maxi- 
mum publicity. To Oxford and Cambridge, with their monastic airs and 
traditions; to London, with their religious orders; to Walsingham, and a 
trip to Scotland to study the Episcopalian minority under a Presbyterian 
majority. The implications were obvious in interested quarters. The 
B.B.C. invited the Hegumen to broadcast and gave his tour good cover- 


2. No reference to an actual Baptist Church in U.S.A. is intended. 
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OUR LADY OF FINLAND 


The thaumaturgic (Wonder-working) Icon was brought to Finland from Mt. Athos 
by St. Arsenius in 1393. This picture represents a copy made by 
Marina Gecrgievna James. 


age. Back in Helsinki, the British Council displayed a poster size enlarge- 
ment of the “Abbot” at the B.B.C. microphone, as a silent challenge to the 
anti-clerics. The Bill for Orthodox Rehabilitation passed and Orthodoxy 
continued as the established State Church. Shortly afterwards, the Ecu- 
menically-minded Lutheran Bshop Gulin took firm action to protect Or- 
thodox children from being persecuted by anti-Orthodox school teachers, 
and State Schools guaranteed their rights to have special Orthodox re- 
ligious instruction. 


The Konevits Hegumen was the first Finnish Orthodox dignitary 
who succeeded in piercing the theological and ecclesiastical “iron curtain,” 
or smog, between the Anglicans and the Finnish Church. As a prominent 
representative of Finland, he arrived at a time which caught British 
opinion and the attention of the press on the rebound from an uncritical 
and sweeping wartime propaganda. In making peace between Finland 
and England, his mission was as successful as saving the Bill for Carelian 
Church Rehabilitation. 


If other hopes were dashed, such as the establishment of a Finnish 
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skete in honor of Our Lady of Finland, (of Konevits) at Walsingham, 
and, the revival of Finnish monasticism on Anglican example, the fault 
was certainly not on the Anglican side. The other Finnish Orthodox proved 
touchy, mistrustful and inscrutable. In general, the Anglicans would be 
apt to find Orthodox Finns secularized with protestantizing trends, inert 
and pusillanimous. The elders of Valamo distrusted this sudden Fenno- 
Anglican fraternization. The Finnish Hierarchy was lukewarm and skep- 
tical. 


Readers of “An Anglican in Estonia” (pre-war 1939, by Rev. H. R. 
Wilson Chamberlain of York Minster, S.P.CiK.: U.K.) will recall an Angli- 
can visit to Orthodox Estonians that suddenly “in some places the party 
was treated with a certain amount of suspicion by the older (Orthodox) 
clergy, who seemed to think that the Church of England had been convert- 
ed to Lutheranism. This was due, as was subsequently ascertained, to the 
misunderstanding of a newspaper report concerning the official delegation 
which had come from England a week or two previous to their arrival to 
visit the Lutherans in Latvia and Estonia.” (Review by C.F.L. St.G. “The 
Eastern Churches Quarterly” No. 8., vol. III., Oct., 1939. pp. 536-537. Rams- 
gate, England.) 


Perhaps Estonian and Finnish Orthodox are needlessly touchy on 
the Lutheran question. Once the war was over, the Great Russian See of 
Moscow has conspicuously fraternized with all—even the west German 
Lutherans, and when her representatives visited Britain (1955), and U.S.A. 
(1956), the Baltic Lutheran bishops went along. Otherwise, these pre- 
mature Fenno-Anglican contacts have come to naught. When, in 1955, 
the Lutheran Church of Finland feted the 800th centenary of the Swedish 
Conquest of Finland, the Anglicans were once again ceremoniously along- 
side the anti-Orthodox and the anti-Finnish jihad. 


It is probably difficult for American readers, with traditions of a 
free democracy, to understand these Erastian and nationalistic shibboleths. 
And once again one can feel Caiaphas and Pontius Pilate brought to 
judgment before their Prisoner. Yet, in the peculiar circumstances of 
Finland, it is impossible to see how Orthodox Reconstruction could have 
succeeded without the benevolent support of the Finnish State and the 
Department of Education. By now almost every important city in Fin- 
land has its new Orthodox church, and rural places their oratories or 
chapels, often in beautiful and striking modern Fenno-Byzantine archi- 
tecture. 


The Russian Church in Finland tried a less Erastian line simply 
tossed aside any attempt at being Finnish, and the State gave her per- 
mission to remain so. 


The insistence, by paradox, of the “aito Suomese,” that most of the 
cultural association of Europe and Christendom, together with the Ancient 
East, were to be dismissed, rejected or suspected as “Russian” could only 
have an effect of closing off loyalties of the Fenno-Russians for an Ortho- 
doxy that must remain Russian in order to preserve its cultural values. 


3. Walsingham is one of the most spectacular revivals in Anglicanism for decades past. 
The large Anglican Shrine (‘basilica’) contains an Orthodox chapel. From the first it 
has had Orthodox cooperation, with Fr. Nicholas Behr, Archimandrites Nicholas Gibbs 
and Nathaniel,... Archbishop Nestor later Metropolitan of Harbin-Kamchatka and at 
the time of the Hegumen’s visit, also Archbishop Savva of Grodno, an old friend of 
Finland and Valam Monastery. 
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eo . 
JYVASKYLA (pronounced Yuvasquier), THE FIRST RECONSTRUCTION CHURCH 
BUILT BY THE FINNISH STATE. 


The Russian group, two parishes, in the capital represent a very small 
Russian-conscious minority, a minority of a minority. However, it shows 
no signs of dying out and being confined only to the decrepit and elderly, 
as so many of its Finnish rivals, Orthodox and Protestant, have been pro- 
phecying for decades since the 1920's. 


Much credit, moreover, is due to these Philoslavs for their spirit 
of energetic, parochial, independent effort and loyalty to traditions. 


The Russian Church in Finland, regretably, totally ignores the cen- 
tury-old Orthodox Fennic Rite and never uses Finnish; barely even for 
the personal matters of Confession. The Finnish Church continues to 
keep up the Slavonic Rite in any parish where the majority of parishioners 
require it (as, I suppose, the Church of Finland does with Swedish in 
Lutheran parishes). The Finnish Church is the only Orthodox Church 
to observe even the Paschal Feast, and Paschaltide, by the New (Grego- 
rian) Calendar. The Republic guarantees most Christian Festivals as 
public holidays. This is a carry over from the good old Orthodox days, 
and for that matter is much better than England or the U.S.A. The Rus- 
sian Church, thus, imposes an unnecessary extra burden on the faithful 
here by insisting on the Old Style. 


As far as the evidence is public, the healing of the breach between 
the Finnish and Russian Churches would seem to be entirely due to the 
patient perseverance and peaceful zeal of the Moscow Patriarchate, that 
eventually prevailed over even Finnish Russophobia, intransigence, and 
prevaricating. A vote of hearty thanks is due to the Soviet and Finnish 
civil Authorities who, since the war, have done everything to facilitate the 
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free movement of Orthodox cler- 
gy, nationals of both countries, to 
and from across the frontier. 


The first time Finnish church- 
men were induced to go to the 
U.S.S.R., in August 1954, the Mos- @ 
cow Patriarchate made the mis- 
take of inviting our Orthodox § 
clergy together with Lutheran § 
pastors from the Church of Fin- 
land—doubtless, only intending 
to promote good neighborly and faa 
Ecumenical relations. The Fin- 
nish Hierarchy as a result public- 
ly and officially repudiated the ; 
whole trip. 


My personal impressions 
were that the young Bishop Mi- 
chael Chub from the U.S.S.R. (who 
impressed me greatly during his 
visit to Finland) and our young 
Finnish Bishop Paavali probably 
somehow managed to overcome 
old animosities and created a 
healthy reappraisal of the exist- 
ing conditions. Contrary to that § 
what has been said in these ar- 
ticles, about Russophobia, the 
faithful had never altogether en- 
dorsed Germanus’ ecclesiastical 
Fennophilism, and in many cases had persisted in worshipping and com- 
municating at Finnish or Russian Altars impartially or alternately. The 
most extreme assimilationists and ‘“Fennians’” amongst the Orthodox 
were often themselves of Russian origin, just as most anti-Orthodox 
among the anti-clerics or bigoted Lutherans were often Russians or Care- 
lians who had apostatized from the Faith of their Fathers. 





AN ORTHODOX CHAPEL AT VALKEAKOSKI. 
This is typical and traditional Carelian styling. 


Bishop Paavali also appears more of a traditionalist, bearded and 
never seen in civilian attire. He is moreover, a regularly professed Valam 
monk, not an ex-parish priest as Abp. Germanus and Bp. Alexander. 
Finally, if the Valam and Konevits communities are now seemingly giving 
up the ghost, in the critical post-war decade they may have been a place 
of mediation between the Finnish and Russian Churches as they long 
lingered, de facto, in vaguely defined dual allegiances to both jurisdictions. 


STATISTICS: ARE ORTHODOX OR LUTHERANS THE MINORITY? 


Perhaps Americans believe in statistics? If so, I should have quoted 
at the very start the “shrinking percentages” of the Orthodox and Finno- 
Swedish population, which is the first bit of propaganda the “dito Suomese” 
likes to the rust at the foreigner. Swedish-speaking inhabitants are now 
down to 86% of the total population. The Orthodox Finnish Church only 
totals 76,000 souls and the Russian Church in Finland 1,400. The latter 
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is legally registered as two “Private Greco-Catholic” parishes in Helsinki, 
as distinct from “Orthodox” which is applied solely to the Finnish Na- 
tional Church in recent years. Any Orthodox, even Cypriots, are frequent- 
ly called “Greco-Catholics” here. Hence, the error of statistics in a book 
published in England after the war alleged that Finland had a number of 
“Greek-Catholics” but no Orthodox. As far as I am aware, there are no 
native Byzantine Catholics, i.e., Uniats, except one Fenno-Russian priest, 
two Dutch priests of the Byzantine Rite, and a very beautiful chapel with 


the most authentic Far-Carelian iconography. 


The whole petitio principij of propaganda by manipulating statistics 
poses the other question: to what extent are the Lutherans themselves the 
dwindling minority? I can only say that in a decade’s experience in Fin- 
land (since 1935), I have not yet met ONE single FINNISH Lutheran lay 
communicant! The Lutherans I have met could be counted on the fingers 
of one’s hands, and they have always been of non-Finish origin: Swedish, 
German, etc. Of course, there must be Finnish Lutherans somewhere. Nor 
have I, in talking to the older generations, ever met anybody who could 
recall when Lutheranism was observed in Finland, when pastors dressed 
as pastors, etc. as, for instance, Sabbatarianism was lingering on during 
my childhood in England. 


American children who spent the summer of 1958 in predominantly 
“Lutheran” homes, on being interviewed by the Finnish Broadcasting Co., 
stated that one of their strangest impressions here was that nobody ever 
mentioned religion, prayers, the observance of Sunday, nor had anything 
to do with their minister or their church, unlike the United States. Very 
different must have been the specious impressions published not so long 
ago in “Syndesmos.’’ The one who came here from abroad to take part 
in Orthodox Reconstruction, saw Finnish Orthodox rriests and Lutheran 
pastors conducting the daily services in alternate Rites, and saw how they 
all worked together in fellowship at building an Orthodox oratory—ad 
majorem Dei gloriam. 


Statistics prove very little. Lutheran parochial registers indif- 
ferently record, somebody “has received Holy Communion” (i.e., once at 
Confirmation in childhood) so vaguely, that it could be understood as 
meaning that the person is still a regular practising adult member of the 
parish. After this writing, a public controversy in the Finnish press sub- 
stantiates everything said in preceding paragraphs. This followed Bishop 
Gulin’s demand, in the Church of Finland, for the use of non-alcoholic altar 
wine at their Holy Communion (February 1959). Likewise the press, en- 
dorsed by the anti-clerical cartoons of the popular humorist “Kari’’4 in 
the Helsingin Sanomat 1958-59, lampooned the Church of Finland as a 
ramshackled, abandoned structure showing Luther “liberating the church 
from its people’—a congregation of one decrepit old woman—and political 
pastors in canonicals and German helmets... (7 Lutheran parish pastors 
were in the Riksdag in March 1956.) 


Also, in Scandinavia until recently, all the major Protestant sects 

(like the Salvation Army and others) were lumped together with the 
4. In March 1959, Kari (Herra Kari Suomalainen) made sensational headlines when he joined 
the Roman Catholic Church—a very minute foreign minority in Finland. The Latin 
mission is staffed by foreign clergy with one exception, there is one Finnish Monsignor. 
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Lutheran State Churches for the census. In Life magazine special Issue: 
“Christianity,” (Feb. 6, 1956, p. 62) it states: “The keenest Christian crisis 
in Scandinavia is in the country where the people have the least material 
reason for discontent. Everyone in prosperous Sweden is born into the 
Lutheran state church. Until recent years a Swede could leave the Luthe- 
rans only by specifically naming another church which he wished to join, 
but this rule was abolished in 1952. Since then less than 1% of the popu- 
lation has taken advantage of the new freedom to resign at will. Yet less 
than 5‘: of the population attends church regularly. Recently Archbishop 
Brilioth has spoken out strongly against this spiritual sloth. “It is uncer- 
tain,” he said, “if today one would dare call Sweden a Christian country. 
The Christian clothing it wears is an illusion... the standard of living has 
become the idol of this age.” 


During the summer of 1958 a guide in Sweden told an American 
Latin Catholic traveler there were only 1‘. practising Lutherans left in 
Sweden, but she thought there were more in Finland. This seems un- 
duly pessimistic, and hardly doing justice to the impression here, across 
the Gulf of Bothnia, of the vitality in the Swedish-Catholic (High Church 
Lutheran) revival, and of the important Estonian and Finnish Orthodox 
apostolate in Sweden which, from everything I have heard, seems to have 
developed with the cooperation of the Swedish Evangelical Episcopal Lu- 
therans, instead of jihad-like anti-Orthodox persecution. 


Life’s survey, (by Andru Laguerre, p. 59.) if it means Lutheran mis- 
sionary work, states: “German missionary work has a zeal unparalleled in 
Europe...’ This contradicts Kirchen prasident D. Martin Niemoller’s 
gloomy words (in a letter to the present writer, 28 May 1958) about Luther- 
ans in Western Germany being “a dwindling minority of the population” 
—sind ja eine verschwindende Minderheit der Bevolkerung. 


Perhaps, in our present sinful condition of schism, we all do wrong 
to count. heads and number people as did David the King-Prophet. (II. 
Kings 24, I. Paralipomenon 21—Orthodox Catholic Bible—II. Samuel 24,— 
I. Chronicles 21.) 


Forty years of Independence 


The Finnish Church has recently celebrated forty years of Indepen- 
dence (26 No. 1928 - 26 Nov. 1958). For the solemn festivities, Metropo- 
litan Nicholas and Archpriest Slavnitsky represented the Patriarchate of 
Moscow the Third Rome, and Metropolitan Jacob of Malta (presently Arch- 
bishop Iakovos in America) represented the Ecumenical Patriarch of 
Istanbul the New Rome. I personally never expected to witness this un- 
describable scene at the Helsingin Cathedral which climaxed the stirring 
religious, civic and national festivities. All the clergy stood together in 
communion for the first time in many a year, especially invited were the 
priests from the two “private’’ Russian churches, and also in attendance 
was the Estonian Chaplain to Sweden, Father Martin Juhkan. As the 
Royal Doors were opened, the two Metropolitans received back into the 
fold the Finnish Church and thus ended 40 year of Fenno-Russian ecclesi- 
astical estrangement. 
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Bs 
DORMITION CATHEDRAL, HELSINKI, ST. ANDREW'S FEAST, 30 NOVEMBER 1958. 
i. to R. Bishop Alexander of Helsinki, Metropolitan James (presently Archbishop ltakovos of 
the North American Greek Archdiocese), and Metropolitan Nicholas of Kolomna and Krutitsi. 


At the All-night Vigil Service, Metropolitan Nicholas preached and 
during the solemn Pontifical Liturgy it was Metropolitan Jacob who made 
the obvious reminder that it was the First-called Apostle Andrew who is 
considered the traditional founder of the Finnish Church (this was St. 
Andrew’s day, new style). While merely a stone’s throw away, the Presi- 
dent of Finland was concerned over deterioration of good neighborly re- 
lations between the USSR and Finland, here in the Cathedral the heirarchy 
of the Churches of Constantinople and Moscow were concelebrating with 
those of the Church of Finland in peace and concord. 


“But now in Christ Jesus you, who were once afar off, have been 
brought near through the Blood of Christ. For He Himself is our Peace, 
He it is who has made both one, and has broken down the intervening wall 
of partition... and make peace and reconcile both in one Body to God 
by the cross, having slain the enmity.” (Eph. 2:13-16) 


Glory to Thee, O Lord, Glory to Thee. 
Slava Tjebe, Gospodi, Slava Tjebe. 


VASSILY JAMES 
(Finland, 1959 
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THE JEHOVAH WITNESSES 
PART I 


The Witnesses of Jehovah constitute one of the most vigorous and spectacular 
religious propagandist bodies of the present day. Throughout the world an army of 
persistent enthusiasts tramp from door to door. urging people to adopt their teachings 
as a matter of life and death. They claim to have made over a million converts in recent 
years, chiefly in America: and they have been written up in the “Saturday Evening 
Post.” “Collier's Weekly’’ and the “Reader’s Digest’ as a phenomenon of both national 
and international importance. 


This new sect originated in the U.S.A., to which the world owes Mormonism, 
Christian Science, Seventh Day Adventists. Father Divine and so many other strange re- 
ligious outbreaks. Charles Taze Russell. a draper of Pittsburgh, afterwards known as 
“Pastor” Russell, was the founder of the movement in 1872. Nathan Homer Knorr, its 
present head, prefers to say. “We broke in on the history of Jehovah’s Witnesses” in 
1872. And that leads us to the question of names. 


EVOLUTION OF A NAME 


No modern movement, in its effects to establish itself, can rival the 
Witnesses of Jehovah in the technique of masquerading under ever-chang- 
ing titles. 

Russell began by preaching what he termed the “Millennial Dawn,” 
and his followers soon became Known as the “Millennial Dawnists.” Before 
long, however, Russell had adopted the title, “Zion’s Watch Tower Tract 
Society.” In 1896 this was changed to “The Watch Tower Bible and Tract 
Society.” In 1909 he thought the “People’s Pulpit Association’’ sounded 
better, the headquarters of which he established at Brooklyn, New York. 
Later he resumed the title “Watch Tower Bible and Tract Society.” In 
1914 the work was being carried on as the “International Bible Students’ 
Association.” 


The same tactics were adopted in the publishing of literature. In 
1919 a magazine, “The Golden Age,’ appeared. In 1937 this same magazine 
was appearing as “Consolation.” In 1946 its name was changed to “Awake.” 
These constant changes compelled those who had refuted the movement 
under one name to begin all over again; and whilst they were catching up 
with current fashions, the Russellites were enabled to gain enough recruits 
to get firmly established. 


At last came their present and apparently permanent name. In 
1931 Judge Rutherford decided that henceforth the “Millennial Dawnists” 
would be known as the “Witnesses of Jehovah.” 


Nathan Knorr now tells us that “Jehovah God is the Founder and 
Organizer of the Witnesses on this earth,” and that He Himself indicated 
this as “the appropriate designation of His earthly ministers.” Surely it is 
strange that Russell himself, the founder of the movement, had no notion 
of that! For Russell died in 1916, fifteen years before this discovery was 
made. And when came the discovery? In 1931 Judge Rutherford came 
across the text in Is. 43:10, “You are my witnesses, saith the Lord.” 

That Isaiah the Prophet had the Russellites in mind over 700 years 
before Christ is an absurd supposition for which not an atom of proof 
exists. Anticipating that difficulty, Nathan Knorr protests, “We have not 
arbitrarily assumed this God-given name.’ Why not? “Well, we are wit- 
nessing, aren’t we!”, is his reply. “What we are doing proves that the name 
is applicable to us.’ But to what are these people witnessing? Certainly not 
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to the truth revealed by God, as we shall see. If merely witnessing, no 
matter to what one witnesses, makes one a messenger of God, then Com- 
munists, who are witnesses par excellence on behalf of Marxian Socialism, 
have more right than the Russellites to pretend to a divine commission. 
But Nathan Knorr just by-passes these difficulties. “God,” he writes, “has 
always had His witnesses. Abel first; then a long line through from Enoch, 
Noah, Abraham, Moses, Jeremiah to John the Baptist. Taking pre-eminence 
over all is Christ ‘the faithful and true Witness,” Who designated others. 
‘Ye shall be witnesses for Me: even to the very ends of the earth.’ (Acts 
1:8.) Jehovah's Witnesses are merely the last of this long line of God's 
earthly servants.” 

There is, of course, no proof whatever that the Witnesses of Jehovah 
have any connection with the previous witnesses mentioned. Moreover, 
their doctrines are a flagrant contradiction of the teachings of those pre- 
vious witnesses. 


CHARLES TAZE RUSSELL 


Charles Taze Russell was born in Pittsburgh, Pa., in 1852, the son of 
a draper who later established his business in Allegheny. Charles became 
an earnest worker in the local Congregational Church, but was soon obses- 
sed with an overwhelming horror of hell and the gloomy prospects the 
Calvinist theology of that time held out for the mass of humanity. Charles 
went about chalking up in all kinds of places warnings of hell for un- 
believers; and in 1869, at the age of 17, tried to convert an atheist whom 
he happened to meet. But the atheist destroyed Russell’s own faith, and he 
became an infidel also. Never again would he believe in hell! 


Russell, however, although he had given up attending church, could 
not leave his Bible alone, and soon he discovered that he could believe in 
the Bible without believing in hell—for the simple reason, he says, that 
the Bible does not teach the existence of hell at all. 


At the age of 20 he began preaching this “good news,” and with 
“no hell” as a most attractive plank in his platform, soon gained followers. 
He sold the draper’s business he had inherited from his father, and in 1878 
assumed the title of “Pastor Russell,” founding a new religion of his own. 


He became a prolific writer, at first borrowing his ideas from the 
works of J. H. Paton, of Mich., U. S. A., published under the title of “Day 
Dawn.” Russel proclaimed these ideas as his own divinely-inspired doc- 
trines, merely substituting the title “Millennial Dawn” for “Day Dawn’ to 
distinguish his system from Paton’s. Later he changed to the less recogniz- 
able “Studies in the Scriptures.” 


Russell claimed to have written more explanatory books on the Bible 
than the combined writings of Paul, John, Arius, Waldo, Wycliffe and 
Martin Luther, whom he said to have been the six great messengers of the 
Church perceding himself. He began, as did the founders of so many 
other Adventist sects, with the idea that the Second Coming of Christ and 
the Final Judgment were near at hand; and then ranged over the whole 
of Sacred Scripture, claiming an infallibility far beyond that claimed by 
any Pope, as an interpreter of God’s revelation. His followers accepted 
him as the “Seventh Messenger” or “Angel” referred to in Ezechiel 9, and 
held that he would rank next after St. Paul in the “gallery of fame” as an 
exponent of the Gospel of Christ, the Great Master. 
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Yet what kind of a man was this Charles Taze Russell? He was 
certainly an expert at making money, whether in the drapery business until 
he sold it, or by investments in mines and real estate, or by the selling of 
his books, and of “miracle wheat.” Unfortunately he was legally compelled 
to restore to the purchasers the money he had obtained for his miracle 
wheat, on the score that it had been dishonestly extracted from them. But 
honesty was not Pastor Russell’s predominant virtue. Under oath in court 
at Hamilton, Ontario, Canada, in 1913, he declared in support of his claims 
to be an expert Scripture scholar that he knew Greek. Handed a Greek 
New Testament, he was forced to admit that he did not know even the 
Greek alphabet; and that he knew nothing of Hebrew or of Latin, despite 
his pretensions to a knowledge of those languages also. Not to know such 
languages is no crime, of course. But to make lying pretensions to a know- 
ledge of them is scarcely in keeping with claims to be a prophet of God; 
while to do so under oath is the still worse sin of perjury. 

Not less unbecoming in this self-styled prophet was the fact that his 
wife divorced him in 1897 on charge of adultery with two different 
women, a stenographer and a housemaid; and that the judge flayed him, 
after granting the divorce, for his general] ill-treatment of his wife. To 
avoid payment of the alimony ordered by the court, Russell promptly trans- 
ferred his property, worth over $240,000, to the ‘Watch Tower Bible and 
Tract Society.” 

Russell died on 31 October, 1916, in a Santa Fe train near Pampa, 
Texas, on his way to Kansas City; and he is now seldom mentioned by the 
Witnesses of Jehovah. This man, once held by his followers to rank next 
after St. Paul in the “gallery of fame,” has been practically forgotten by 
the later generation dominated by his successor. 


JUDGE J. F. RUTHERFORD 


At the time of Russell’s death there was a man named Joseph 
Franklin Rutherford serving a prison sentence in Atlanta jail on a charge 
of sedition during the first world war then raging. This man, on his 
release from prison, took over control of the Russellite organization. 

Rutherford was born in 1869, and became a lawyer in 1892. Chosen 
as attorney for the organization, he was shrewd enough to see its pos- 
sibilities, and threw in his lot with it. As president, he wished to be known 
by the impressive title of “Judge Rutherford,’ though he was never of- 
ficially appointed as a judge. His forceful personality set the movement 
definitely on its feet. He poured out unending books and pamphlets to 
keep the publishing business going, teaching new doctrines of which Rus- 
sell had never heard and often quite opposed to what Russell himself had 
taught. It was he, as we have seen, who devised in 1931 the new title, 
“Witnesses of Jehovaii.” The prominence he gave to the slogan, ‘Millions 
now living will never die,” brought crowds flocking to hear him wherever 
he was billed to speak. But, alas, he was not one of the millions fated not 
to die. 

On 8 January, 1942, Judge Joseph Franklin Rutherford bade good- 
bye to this world in the palatial villa he had built at San Diego, California, 
as an official residence pending the return of the Lord to judge the living 
and the dead. 

NATHAN HOMER KNORR 


On Rutherford’s death, Nathan Homer Knorr was elected as presi- 
dent of the Watch Tower Organization. Born in Bethlehem, Pennsylvania, 
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in 1905, he was converted to the Russellites at the age of 16 through read- 
ing some Watch Tower publications. In 1923, aged 18, he became a full- 
time preacher on Sundays, working as a packer and shipper at the Bro- 
oklyn headquarters on week-days and devoting his evenings to the study 
of the Bible as interpreted by Russell and Rutherford. In 1932 he became 
general manager of the Brooklyn publishing offices; in 1934 was elected 
to the Board of Directors; and in 1942 was chosen as successor of Judge 
Rutherford, in whose place he still reigns supreme. 


“THE NEW CHRISTIANITY” 


The Witnesses of Jehovah conceive it to be their first duty to de- 
nounce all other religious bodies. Rutherford declared that “religion was 
introduced into the world by the Devil.” “For more than three years,” he 
declaimed, “Jesus continued to proclaim the truth and to warn the peorle 
against the practice of religion.” “For religion,’ declared Rutherford, 
“dishonors and reproaches the name of Jehovah God. while Christianity 
honors and vindicates the name of Almighty God. This is why true Chris- 
tians are always persecuted by religionists.” 


It is clear from this that Rutherford uses the word “religion” in a 
sense all his own. Asked to define it on one occasion he said, “Religion 
is any form of worship practiced by creatures in recognition of some real 
or supposed ‘higher rower,’ and which practice finds support or authority 
only in the teachings handed down by tradition.” That the doctrines of 
Russell and Rutherford are but the teachings of men, to be handed down 
amongst the Witnesses of Jehovah by tradition does not seem to have 
occurred to him! 

Asked to define Christianity he replies, “Christianity means the worship 
of Almighty God in spirit and in truth, in accord with the commands of 
God and teachings of Jesus Christ. None other are Christians. There is 
no such thing as the ‘Christian religion,’ because religion and Christianity 
are exactly opposite and diametrically opposed one to the other.’’ Which, 
of course, is absurd. 


Christianity is religion, and is the true religion as opposed to all 
false religions—including that of the Witnesses of Jehovah, as will be 
seen in the course of this article. 


HATRED OF OTHER CHURCHES 


One of the main duties of the Witnesses of Jehovah seems to be to 
pour out a torrent of abuse against all Christian Churches, particula:ly 
against the Roman Catholic Church, and the Orthodox Church, too, has 
not gone without their abuse. This, of course, is not a new trick. Every 
would-be founder of a new religion has had to commence by denouncing 
all previous religions, else how justify his new departure at all? In 1860, 
just 12 years before Russell thought of it, the Seventh Day Adventists had 
declared that all Churches except that of the Seventh Day Adventists 
have been deceived by Satan through the agency of the Papacy into the 
observance of Sunday. All of them constitute “Babylon,” and are rejected 
by God. But this is particularly true of the Roman Catholic Church, 
presided over by “Antichrist” or the “Beast” in the person of the Pope. 

Following this same line, Russell had said that, in 1878, God had 
rejected all existing Churches, constituting the Russellites as His only 
spokesmen thenceforward. But Rutherford did not like the implied ad- 
mission that the Churches were all right till Russel appeared on the scene. 
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He declared that, after the Resurrection of Christ, the Devil at once set 
to work and built a great empire, the Papacy. Later, the Devil inspired 
the creation of the various Protestant Churches—all of them, including 
even the Seventh Day Adventists. All priests and all Protestant clergymen 
are of the Devil, said Rutherford. They are enemies of God, and are 
simply “Antichrist.” Nathan Knorr tells us that “by 1881 growing differ- 
ences in basic beliefs had created an immense chasm between the Wit- 
nesses and the orthodox Churches.” The “growing” differences were due 
to the Russellites inventing new and unheard-of doctrines manufactured 
by themselves during the period from 1878 to 1881. 


If, however, all Churches are to be branded as evil, what of the 
Witnesses themselves? They meet this difficulty by denying that they 
are a “Church” or a “Denomination.” They say they can find no justifi- 
cation for a “Church” or a “Hierarchy” of any kind in the Bible. That will 
impress nobody who has any real knowledge and understanding of the 
contents of the Bible. For much is there which the Witnesses of Jehovah 
say they cannot find, while much that they claim to find there is not 
there at all. But let us see what they have to say of themselves. 


They claim to be but the precursors sent by God to warn men of a 
“Theocratic Kingdom” at present in the making. And they alone, of all 
men in this world, belong to that Theocratic Kingdom. 


CIVIC DISLOYALTY 

Insisting that they owe their sole loyalty to this Theocratic King- 
dom, Witnesses of Jahovah refuse the duties of earthly citizenship. The 
world, they say, is divided into two opposed groups, that of the “Theo- 
cratic Kingdom,” and that of “Satan’s Organization.” “Satan’s Organiza- 
tion includes all Churches and Governments. And just as among the 
Churches the Papacy is the “Beast’’ par excellence, so among the nations 
are America and Great Britain. 


“In the formation of the Hague World Court of the League of Na- 
tions,” wrote Judge Rutherford, “Great Britain and America took the lead, 
and this is proof that the Anglo-American Empire is the two-horned 
beast.” (“Light,’ Vol. II, p. 98.) The “British Israelites’ won't like that, 
for they claim to have proved from the Bible that Britain and America 
form between them the chosen people of God! But we can leave the 
British Israelites and the Witnesses of Jehovah to settle that matter be- 
tween themselves. 

In the meantime, consistently with their false principles, the Wit- 
nesses refuse to salute the Flag of any earthly nation, are conscientious 
objectors to all forms of military service, and say they will fight only for 
Jehovah and His people—which means for their own opinions against all 
who oppose them. 


As a consequence of their refusal to fulfill the New Testament ad- 
monition, “Be subject to every human creature for God’s sake, whether to 
the king as supreme, or to governors sent through him for vengeance on 
evil doers and for the praise of the good .. . Fear God. Honor the king” 
(I Pet. 2:13-17), many Witnesses of Jehovah have been fined or jailed, 
while in Australia and New Zealand during 1940 their organization was 
declared illegal. The New Zealand Attorney-General said at the time that 
they were devoting themselves to “vilification of religion, of their fellow- 
citizens, of the State and of the Government.” 
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PERSECUTION—COMPLEX 


The Witnesses complain that they are persecuted for their religious 
beliefs, quite inconsistently with their denial that their system constitutes 
a religion. But in any case their complaint is unjustified. Small sects get 
into trouble only when their practices transgress common decency. If 
the Witnesses are constanly running afoul of their communities, it is 
because they themselves make vile and insulting onslaughts on the re- 
ligion of others, and delight in utterances of the most outrageous civic 
disloyalty. 

“For conscientious cussedness on the grand scale,” wrote America’s 
“Saturday Evening Post,’ when dealing with this subject, ‘no other ag- 
gregation of Americans is a match for Jehovah’s Witnesses. Defiance of 
what others cherish is their daily meat. They hate all religions—and say 
so from the house-tops. They hate all Governments with an enthusiasm 
that is equally unconcealed. ... For being general offensive they have 
been getting their heads cracked, their meetings broken up, their meeting- 
houses pillaged and themselves thrown into jail.” 


Nathan Knorr argues that the persistence of the Witnesses in spite 
of severest persecution, mobbings, beatings, tar and feather outrages, im- 
prisonment and even death, is nothing less than miraculcus and a sure 
proof of their divine mission. That the fanaticism and obstinacy by which 
he nimself would explain the reckless zeal of Mahomet’s followers could 
apply to the Witnesses themselves does not seem to have cccurred to him. 
Certainly the same inducements have been held out to them, a deadly 
fear of a greater evil happening to them should they auail before lesser 
fears, and magnificent promises of temporal rewards should they die in 
the cause of the prophets Russell and Rutherford! 


A RELIGIOUS ORGANIZATION 


Strangely at variance with their denunciation of all “organized 
religion,” “Churches,” “hierarchies” and “clergy,” is their own formation 
of a highly organized and hierarchical religious society by the Witnesses 
of Jehovah! 

Nathan Knorr, in his official contribution to “Religion in the Twen- 
tieth Century,” begins the exposition of his system by asserting that no 
man is leader of Jehovah’s Witnesses, since “Jehovah God has appointed 
Christ Jesus as their Leader and commander.” But he declares that 
Christ directs affairs through a “visible organization,’ with headquarters 
at Brooklyn, New York. 

The visible head on earth of this visible organization is Nathen 
Knorr himself. He is surrounded by a Board of Directors, as the Roman 
Pore is surrounded by a College of Cardinals. The Board of Directors ap- 
points all the Society’s officers. Throughout the world there are local 
congregations called ‘Companies,’ which meet in “Kingdom Halls.” But 
each “Company” has “organizational servants” to oversee all activities. 
Full time field-workers, aided financially by the Societv, are called “Pio- 
ners,” and there are over 6500 of these. Every active Witness of Jehovah, 
however, is regarded as “a minister ordained and commissioned by God, 
not by man,” and must go from house to house selling books in the ter- 
ritory assigned to him by his superior officers. 


' But if all are ordained, consecrated and commissioned by God, what 
is this but a hierarchy or an organized sacred body of men with a divine- 
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ly-given and graded authority? And how can Witnesses of Jehovah pour 
scorn on religion and on the clergy of other Churches, yet claim exemp- 
tion from military service on the plea that they are all “ministers of 
religion,” as they do? As for “organized religion,’ no Church has a more 
concentrated government than they. The “Year Book” for 1940, p. 47, lays 
down the law: 


“Every thirty days each and every branch office in operation on the 
earth . . . makes a report in writing to the president of the Society, sett- 
ing forth in detail the work accomplished during the month. At the end 
of the fiscal year all branch offices... will submit to the president in 
writing a report covering the activities of the Society during the year.” 


BIG BUSINESS 

Mention of the “fiscal year’ leads to a consideration of the organ- 
ization’s business activities. 

The attack on “organized religion” comes badly from one of the 
most highly organized religious societies in the world. In the same way, 
never was there such a religious racket as that of the Watch Tower Bible 
and Tract Society, which declares all other Churches to be “rackets,” 
engaged in “big business.” 

Pastor Russell founded that Society as a world-wide publishing and 
distributing agency for his own writings; and Judge Rutherford kept it 
going for the same purpose. It has become a great money-making concern. 
The publishing house at Brooklyn pours out an amazing stream of books, 
pamphlets and periodicals. Since World War I they have distributed 
more than 485 millions of these in over 80 different languages. 

Judge Rutherford said that these books and pamphlets are sold at 
“a little more than cost price,” and that the “negligible profits” go to the 
International Bible Students’ Association. At an average of a penny 
profit per sale, over five million dollars would have been taken in. As 
the average profit would be five cents or even perhaps seven cents, 
25 million dollars profit over the period mentioned would be nearer the 
mark. Wisely, the “Year Book” says that no financial statements are 
published, as enemies would use them “to hinder the work of the Society.” 

One thing is certain. Despite its vast income, the Society devotes 
none of its resources to any public works of charity. Challenged at the 
American Radio Commission’s inquiry, Secretary Goux,. of the Russellites, 
admitted that their New York property alone was worth over a million 
dollars, and that he could not say how much the general holdings of the 
Corporation were worth. When Mr. Sirovich, assisting the Commission, 
asked, “Outside of preaching, have you done anything for the poor devils 
who find themselves economically deprived of a living, and in starvation 
and hunger, or penury and want? Have you taken any of that money 
to help them?’”, Goux replied, “That is not the purpose of this activity. 
That is not the purpose of this Association. The commission entrusted to 
Jehovah’s Witnesses is to bear testimony among the people.” 

Bearing this testimony, which means distributing Rutherford’s book- 
lets, are 22,304 travelling salesman called ‘Publishers,’ going from house 
to house in their assigned districts. These people, for the most part, work 
for nothing, being engaged during the week in ordinary secular employ- 
ment and devoting all their free time to “field service.’ Nathan Knorr 
explains, “Sincere persons, converted by literature, engage in the work of 
distribution.” 








New converts, on becoming active workers, are given a card of 
identification to show they are recognized as “ministers of God.” It’s 
a psychological phenomenon that so many credulous peorle can be so 
duped and conditioned into becoming voluntary agents in such an enter- 
prise. But nothing succeeds like success. In 1919, at Cedar Point, Ohio, 
8000 Witnesses met in Convention and “girded themselves for publishing 
work.” At the same place, in 1921, 20,000 Witnesses acclaimed the slogan, 
“Advertise, Advertise, Advertise the King and the Kingdom.” In more 
prosaic words that meant, “Propagate Rutherford’s teachings and sell his 
books.”’ In 1946, at Cleveland, Ohio, 80,000 Witnesses were filled with 
similar enthusiasm. 

In all this, the Watch Tower Bible and Tract Society never stands 
to lose. Voluntary distributors pay for the books they receive; and if they 
give them away, do so at their own expense. Many such distributors re- 
turn, not only the full price of the books, but additional donations from 
their own earnings in their secular jobs. 

A further technical factor contributing to wide sales is that, as the 
books are offered for a “donation,” and not “sold,” no hawker’s license is 
necessary, sales are not taxable, and business may be done on Sundays. 
It has all been very shrewdly devised. 

Of course people have first to be converted to the new religion before 
they will work for it with such devotedness; and the religion to which 
they have been converted we must now examine more closely. 


“BIBLE-CHRISTIANS” 


The Witnesses of Jehovah claim to be “Bible-Christians.” Nathan 
Knorr tells us that “the Bible is God’s inspired Word, handed down for 
those now living in the last days.’”’ How he knows it to be God’s Word, 
who handed it down, and why it is for those now living in the “last days” 
any more than for those who lived in previous ages, are subjects he prefers 
not to discuss. All he says is that Charles Taze Russell found “no Chris- 
tian denomination teaching what the Bible contains,” and therefore 
“began a thcrough study of the Bible, particularly concerning Christ’s 
Second Coming and Millennial Reign.” 

Unfortunately, Pastor Russell, inspired by God if we can believe his 
first followers, does not seem to have been very successful. After his 
death in 1916, Judge Rutherford took over and promptly began to teach 
doctrines very different from those of Russell. Internal dissension in the 
movement followed. But, writes Nathan Knorr, “Rutherford and the 
Directors were overwhelmingly supported. The beaten and disgruntled 
opposition force withdrew and set up an independent organization,” split- 
ting up “into many little groups of no consequence.” 

Judge Rutherford, then, remains the supreme prophet of the move- 
ment, and his interpretations of the Bible have become the Witness 
dogmas. While the Witnesses say that the rely on what the Bible says, 
they rely on what Judge Rutherford tells them it says. To the Broadcasting 
Commission of 1934 Secretary Goux said, on behalf of the organization, 
that Rutherford’s explanations of the Bible are not human opinions, but 
inspired by God. Papal claims to infallibility are indeed mild in com- 
parison with that! 


In his explanations of the Bible Rutherford followed no accepted 
principles of interpretation, while of critical scholarship he knew abso- 
lutely nothing. To support his theories he took any text he pleased, almost 
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at random, and made it mean whatever he wished! 

Still, his disciples insist that they are “Bible-Christians.” They say 
that, while they do not believe in the “Christian Religion,” they do be- 
lieve in “Christianity.”” They have a way of speaking all their own, which 
is very difficult to follow; but it will be enough to show that their system 
contradicts almost every basic Christian teaching. 


“JEHOVAH GOD” 

One of the first peculiarities met with in this new religion is the 
strange use of the expression “Jehovah God.” Nathan Knorr complains 
that ‘the masses of Christendom do not even appreciate the fact that 
‘Jehovah’ is God’s name.” 

But God certainly has not got a name to distinguish Him from 
other “gods,”’ as Nathan Knorr himself is distinguished by his first name 
from others with the same surname! Nor is even the word “Jehovah’’ 
truly Biblical! The original authors of the Sacred Book knew nothing of 
it. They wrote in Hebrew the word “Yahweh,” which meant literally “He 
who is.” Yahweh.” therefore, was an alternative name for God, not a 
kind of “Christian name” to identify God from among other divinities. 
“Jehovah God” is an expression found nowhere in the Bible, and is a 
combination of words grotesque in the extreme. 

Again, Judge Rutherford tells us in his book, “Reconciliation,” that 
the “constellation of the seven stars forming the Pleiades is the place of 
the eternal throne of God—the dwelling place of Jehovah.” What kind 
of a God is Rutherford’s, who dwells on a star? And how can the Pleiades, 
themselves not eternal, constitute the eternal throne? 

The Christian doctrine of the Trinity Rutherford categorically denies. 
“Never was there a more deceptive doctrine advanced,” he writes, “than 
that of the Trinity. It could have originated only in one mind, and that 
the mind of Satan the Devil.” (“Reconciliation,’ p. 101). That Christ 
Himself commissioned His followers to “baptize in the name of the Father 
and of the Son and of the Holy Spirit” carries no weight with Ruther- 
ford and his disciples. They have abandoned Christianity for Unitar- 
ianism. Christ for them is not the Eternal Son of God, nor is the Holy 
Szirit a Divine Person. Rutherford says that the Spirit is any power 
or influence exercised by God. But Christ spoke of the Holy Spirit as 
Personal. ‘“‘The Holy Spirit,’ He said, “whom the Father will send in My 
name, He will teach you all things.” (John, 14:26). 

But let us look a little more closely at Rutherford’s doctrine about 
Christ. 


CHRIST 

One of the most vital questions in the Gospels is, “What do you 
think of the Christ? Whose son is he?” (Matt. 22:42) Christians have ever 
replied to that with the unhesitating proclamation of faith, “The Son of 
the Living God.’ But not so the Witnesses of Jehovah. 

The Witnesses agree that Christ existed before He was born into 
this world, but say that He was Himself only a creature—the first creature 
made by God and used as an instrument for the creation of all else. 
Russell tells us that he was “Michael the Archangel”! When, millenniums 
after his creation, this creature became man, his nature was completely 
changed from angelic and spiritual to material and human. “In obedi- 
ence to God, he gave up his spirit-being and was born of Mary as a 
wholly-human being.” Apparently that was the end of Michael the Arch- 
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angel, a fact St. John unfortunately forgot when writing his Apocalypse, 
for there he has Michael still existing side by side with the Christ into 
whom Russell declared him to have been transformed! 

But let us go on. When Christ died on the Cross, according to the 
Witnesses, he was merely a man, and his death was the end of him; 
completely and absolutely the end. But a “spirit-being’” emerged from 
the tomb, to become “a” god, not “the” God; which apparently was bet- 
ter than being merely Michael the Archangel who had existed in the 
first place. 

This doctrine that Christ was three successive and independent be- 
ings, Michael the Archangel, the man Jesus, and the semi-divine king of 
the new world, is certainly not Christian doctrine, whatever else it may 
be. Most intelligent people will rightly estimate it as fantastic nonsense. 

And what becomes of the basic fact in the Christian religion—the 
resurrection of Christ? “If Christ has not risen,” says St. Paul, “vain is 
your faith,” (I Cor. 15:17). The Witnesses of Jehovah deny that He is 
Risen. “The man Christ,” they say, “is dead forever.” “The Person who 
died,” Russell tells us, “remained dead, and he will never be seen again 
in his human nature.” What became of His body? Russell says that no 
one knows. He suggests that possibly it was dissolved into gases, or 
super-naturally removed by God to be preserved until He chooses to 
produce it as a grand memorial or trophy of Christ’s work. But it will 
be only a material corpse. 

But we are told not to worry. If Christ is not risen in the long- 
accepted Christian sense of the word, He was raised a “spirit-being,” 
receiving immortality and divinity as a gift from God. It is all very baf- 
fling. If the “person who died remained dead,” who was the person 
receiving immortality and divinity? If God created a new being to enjoy 
those privileges, then that new being wasn’t Christ but somebody else! 
Yet, Russell goes on to say that Christ, despite His remaining dead, re- 
turned to His disciples after the Resurrection in separate “body-appear- 
ances” specially created for each occasion! 

At the Ascension Russell tells us that Jesus, no longer human, was 
exalted as a “spirit-being” to the divine nature; and that He remains an 
invisible spirit, having no longer any connection with our human nature. 
But if “the person who died remained dead,” Jesus is not merely no longer 
human—He is no longer in existence! Russell may be able to think in 
such queer ways; but he has no right to pretend that he is giving to his 
followers anything like the genuine New Testament doctrine. 


“THE SECOND COMING” 

Let us turn now to what is really the starting-point of the Russel- 
lite system. It is not without significance that it begins at the end and 
works backwards from that, instead of attempting to follow divine rev- 
elation in the order in which God gave it. For Russell, as we have seen, 
began by concentrating on Christ’s Second Coming and His “Millennial 
Reign.” A theory having been decided upon in that regard, all else had to 
be distorted to fit in with it. 

Russell took over from the Adventists the idea that the end of the 
world was very near at hand. By a mysterious process of mathematical 
calculation from the prophecies, he “discovered” that the Second Coming 
of Christ actually took place in 1874. If people had not the slightest idea 
of this, it was because they had been led astray by Acts 1:11, “This Jesus 
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who has been taken up from you into heaven, shall so come in the 
same way as you have seen Him going up to heaven.” Russell says that 
the Apostles did not see Him going, for He went invisibly as a spirit. 
And, in 1874, He returned invisibly as a spirit. But not yet to this earth. 
He returned only to the “upper air.” In 1878, Russell further discovered, 
the apostles and other members of the “little flock,” a favored few, were 
raised to meet the Lord, and they are hovering about with Him also in 
the “upper air.” 

In 1914, because that was 2520 years after the defeat of Zedekiah 
in 606 B. C., there came the “end of the times of the Gentiles.” In that 
year, we are told, Satan began to wage a ferocious war against Christ 
and the saints in the “upped air,” and simultaneously “nation rose against 
nation” on earth in the first world-war. 

Russell firmly believed that 1914 would mean the great final battle 
of Armageddon, the end of the world as we know it, the descent of 
Christ from the “upper air,” and His enthronement as King on earth for 
a Millennium—after which thousand years the Final Judgment would take 
place. 

When that did not happen, the Witnesses of Jehovah, undismayed 
by failure, moved the event up several times to 1916, 1918, 1924, 1928, etc., 
until Judge Rutherford hit on the ingenious explanation that the Second 
Coming (to the “upper air’) took place as Russell had said in 1874. 
Christ was enthroned as King (in the “upper air”) in 1914; and in that 
year, juridically at least, the world as we know it came to an end. In 
fact, and literally, the final destruction of all earthly kingdoms and 
Churches in the great final battle of Armageddon has been postponed— 
until the Witnesses of Jehovah have completed their work of proclaiming 
the good news of Christ’s enthronement, and of warning all nations of 
the impending catastrophe! 

Here we see again almost the same tactics as those adopted by the 
Seventh Day Adventists. William Miller, the Adventist, had calculated 
that the Second Coming of Christ would occur on 21 March, 1843. When 
that failed. he said that 21 March 1844, was the correct date. He had 
merely made a slight mistake in his calculations. When that also failed, 
he moved the date forward to 22 October, 1844. But, alas, nothing hap- 
pened. Then there arose an Adventist named Hiram Edson, who had it 
“divinely revealed” to him that Christ did come on the last date after 
all, but not by returning to this world. On that date He entered a “heaven- 
ly sanctuary” to begin investigating the records of all mankind, to find 
out who were good and who were evil. Mrs. Ellen G. White, the accepted 
prophetess of the movement, then discovered that as soon as Christ has 
finished auditing the books in the “heavenly sanctuary” He will descend 
to earth to execute judgment—and that will take place any moment now! 

Rutherford, working on the same lines, refuses to say just when 
God will decide that the Witnesses of Jehovah have completed their wit- 
ness-work—but it will be any moment now! He even went so far as to 
insist that it would be within the lifetime of his own generation. Hence 
his slogan, “Millions now Living will never Die.” 

It is of little use to draw the attention of Witnesses of Jehovah 
to the series of failures in the predictions of their inspired prophets. 
When the end of the world did not come on schedule, and Russell died in 
1916 instead of living to see it, as he expected, Rutherford offered his 
followers the consoling thought that, as Ezechiel was dumb for a year, 
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five months and twenty-six days, so a similar period after the dumbness 
of Russell in death might elapse before the end. Twenty-six years elapsed, 
and then Rutherford himself died in 1942, instead of remaining among 
the millions who would live to see the end. 


But petty details like that cannot avail with the Witnesses of 
Jehovah against the whole magnificent scheme in which all others are 
to receive a fearful drubbing while they themselves are to be preserved 
from harm and elevated to eternal bliss as co-rulers of the world with 
Christ! 

ARMAGEDDON 

The battle of Armageddon, which Witnesses of Jehovah interpret 
literally with no allowance for apocalyptic symbolism, will begin any mo- 
ment now, despite its having been unaccountably delayed for nearly forty 
years. The trouble is, apparently, that Satan has not yet had sufficient 
time to increase all the woes to the intense degree predicted by Scripture 
for the transition period. 

However, the signs of the times obviously indicate that the full 
measure has been rractically attained. Christ, with His hosts, will soon 
descend from the “upper air,” and in a great cataclysm the whole world 
will be cleansed of all wickedness and evil-doers, safety from which will 
be found only in God’s organization—that of the Witnesscs of Jehovah. 
And what then? 


THE MILLENNIUM 


In the Book of Revelation (Apocalypse) 20:6, St. John speaks of 
Christ reigning for “a thousand years.’ The true interpretation of that 
expression, in keeping with the whole character of the Book, must be 
symbolical and not literal or numerical. It means simply “for a long 
period,” and refers to the whole interval between the Birth of Christ 
into this world and His Second Coming to judge the living and the dead. 

Russell and Rutherford, however, won’t have that. They take the 
Millennium literally, and declare that the Second Coming of Christ will 
precede it. When Christ comes again, it will be to reign for exactly a 
thousand years on this earth; and then will come the Final Judgment. 
There is a slight confusion as to dates. Some Witnesses say that since 
Christ came again in 1874, the Final Judgment will be in the year 2874; 
but others say no, and that the period will be from 1914 till 2914. 

Russell apparently held that there are to be seven millenniums. 
The year 1874, according to him, was the exact 6000th year from Adam's 
creation. That geologists have discovered human remains belonging to 
the Neolithic and Palaeolithic Ages, dating back to at least 20,000 years 
ago, was unknown to him, and would not have worried him had he 
known of it. For he allowed no evidence of any kind to interfere with his 
theories. There had to be six millenniums to correspond with the six 
“working-days” of creation; and there had to be a seventh as the “Sab- 
bath” of millenniums, and the last of them. 

Since the Lord has already returned—invisibly—He is even now 
ruling the world in the “Millennial Reign,’ and using the Witnesses to 
publish the fact. The “Theocratic Kingdom” has arrived. But the fullness 
of Christ’s reign cannot come until after Armageddon, the battle between 
Christ and His enemies, which has been so unaccountably delayed. 

After Armageddon, according to Russell, all the dead who have ever 
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lived will be raised to life and be given a second probationary period under 
much more favorable conditions, with Satan bound and a continual 
evangelistic campaign to help them to make the right choice. 


Even on the basis of 6000 years of history wrongly held by Russell, 
this would mean over 250 million millions of people on this earth simul- 
taneously, covering it so thickly that not all would be able to sit down 
together! Russell’s successors, having had their attention drawn to the 
absurdity of this, now say that not all who have ever lived will return, 
but only those “faithful ones” who were not so incorrigibly wicked as to 
forfeit any claim to a second chance. The latter will just remain in their 
state of annihilation. 


DENIAL OF IMMORTALITY 


The doctrine of annihilation at death leads to the problem of the 
nature of the human soul. According to Russell and his followers, man 
has not “got” a soul; he “is” a soul. And his soul is his body. When a 
man’s body dies, his soul just ceases to be. There is no spiritual soul, im- 
mortal of its very nature. “Death,” says Russell, “means total annihila- 
tion. There are no souls anywhere awaiting a resurrection. No human 
being who has ever lived and died exists any longer.” 

Russell was not impressed by any of the references in Scripture to 
the living reality of the Patriarchs and Prophets after death, such as 
Abraham, Moses, Elias, Samuel and others. When confronted with the 
words of Christ to the dying thief, “Amen I say to thee—this day thou 
shalt be with me in paradise,” he said that the proper Greek reading 
of the text is, “Amen I say to thee this day—thou shalt be with me in 
paradise.” With all the Greek scholars of the world against him, this 
man who did not know even the Greek alphabet, tells us that the Greek 
meant that! 

But on Russell’s own principles, how can he hold that there will 
ever be a resurrection of anybody? There’s nobody to resurrect! Resurrec- 
tion does not mean extinction and re-creation. Completely non-existent 
beings cannot receive bodies as before. If the dead are completely out of 
existence, any newly-existent beings will be completely different beings, 
and not those who previously lived at all! 

Yet Nathan Knorr, instead of saying, “Since Jehovah’s Witnesses 
believe in resurrection, they believe man possesses an immortal soul,” 
inconsequently says just the opposite. He argues that precisely because 
they believe in resurrection, they do not believe man possesses an im- 
mortal soul! However, though we won’t exist to come back, according to 
the doctrines of the Witnesses of Jehovah, we are all going to come 
back to have our second chance during the Millennium—unless, of course, 
we are among the “millions now living who will never die.” 


THE SECOND CHANCE 


During the “Millennium,” then, in the “Theocratic Kingdom,’ men 
will again be offered eternal life, on the terms of the New Covenant. 
This life is not our only probation. Despite the fact that nowhere in 
the Bible is hope held out for any further probation after death; despite 
the express teaching of Scripture that “it is appointed unto men to die 
once, and after this comes the judgment” (Heb. 9:27); despite the evident 
finality of Our Lord’s warning, “This night do they demand thy soul of 
thee” (Lk. 12:20), the Witnesses tell us that we are to have our lives all 
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over again, and that nothing that took place in this life is going to 
count. All will depend on the way we behave under the much better 
millennial conditions. 

As the “Millennium” has already commenced, one would think we 
should be living under those conditions now! But things haven’t been run- 
ning to timetable. However, as soon as the Witnesses of Jehovah have suf- 
ficiently witnessed, Armageddon will be upon us, the resurrection of the 
dead will take place, and all men will be able to try again. 


JUDGMENT 


At the end of the Millennium, in 2874 or 2914, will come the Final 
Judgment. God will then establish His new world of righteousness, and 
completely vindicate His name. Satan, who has been imprisoned for the 
thousand years, will be let out to spread evil by crafty means. All will then 
be tempted and tested. 

Those who survive successfully this final testing will be divided into 
two classes. 

The first class, called the “Consecrated Class,” or the “Overcoming 
Class,” will be a “little flock,” limited to 144,000, as declared in the Book 
of Revelation. These will go as spirit-beings to the upper air, to live and 
reign with Christ the divine in a kingdom not of this world. They 
will have ‘inherent” life, eternal, and emancipated from the necessity of 
all food and nourishment. Needless to say, these will all be Witnesses 
of Jehovah, though which Witnesses of Jehovah will share this “heavenly 
glory” with Christ is an anxiety to the more than a million present mem- 
bers of the organization! 

The second class will consist of all the rest of the saved. These 
will be left in that flesh and blood which cannot inherit the Kingdom 
of Heaven. This earth will be their eternal home. “The righteous rule 
of the heavenly Kingdom,” writes Nathan Knorr, “will descend earth- 
ward and effect the answer to the prayer: Thy will be done on earth as 
it is in Heaven.” The saved on earth will constitute the “other sheep” as 
opposed to the “little flock’”’ in the heavenly places. They will fulfill God’s 
plan to extend Edenic conditions earth-wide, and have it inhabited by a 
righteous race of men and women; and in them will be fulfilled God’s 
promise of the earth to the meek, to be their inheritance. These will 
not have “inherent” life, but will live on earth’s food supply in everlast- 
ing peace, free from war, oppression, sickness and death. And they will 
increase and multiply and populate the earth. What will result from 
a constant multiplication of human beings in this world, with no one 
ever dying, can only be left to the reader’s imagination! 

And what of those who do not survive successfully their final test- 
ing? They will be annihilated, together with the Devil and all his angels. 
The Witnesses of Jehovah deny all suffering in another life. The dead, 
they say, are nonexistent; therefore there is no purgatory. At the Final 
Judgment, the wilfully wicked will be exterminated; therefore there’s 
no hell. When the Bible speaks of hell, according to them, it merely 
means the grave. Any hell of eternal punishment is just a myth. 


SECRET OF SUCCESS 


This brief glance at the inconsistent and almost incoherent system 
of religion invented by Pastor Russell, and amplified and altered in many 
ways by Judge Rutherford, leaves one wondering how it manages to 
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thrive. Witnesses of Jehovah will say that the fact of its growth sure- 
ly argues to its truth. But other sects with totally different doctrines, 
yet of similar expansion, would have to be admitted as true on that 
score. So we must look elsewhere for an explanation. 

First, it must not be overlooked that the Witnesses of Jehovah 
make their appeal chiefly to professing Christians who have drifted 
from their Churches, and who know little or nothing of Christian doctrine. 
When these people hear the Churches they have forsaken denounced, they 
find quite a consolation in the thought that, not they themselves, but 
the “Churches” are to blame for their neglect of religion. Their linger- 
ing attachment to a vague Christian sentiment then makes them listen 
sympathetically to claims by agents of the “International Bible Students’ 
Association” that what is needed is a return to Bible Christianity. And 
they know so little of their religion that they fail to realize how op- 
posed to the teachings of Christ is the mockery of the Bible put before 
them by the Witnesses in the name of “truth.” 

Secondly, among such lapsed Christians, besides ignorance, cre- 
dulity and superstition are very prevalent. Figures from the Depart- 
ment of Justice in U.S.A. indicate that less than one per cent of the Wit- 
nesses of Jehovah have had a secondary education, while fifteen per 
cent have had less than a normal primary education. Credulity and 
superstition have moved them to accept on the authority of Charles 
Taze Russell and Judge Joseph Franklin Rutherford what has been put 
before them. 

Thirdly, for this they were disposed by world conditions, their 
own uneasy conscience, and their innate pride. One of the greatest as- 
sets of the Witnesses of Jehovah has been the failure of scientific prog- 
ress to produce Utopia. The world’s poverty and insecurity have made 
many of the poorer classes clutch at the idea of the early return of Christ, 
here with an ensuing peace and security. Their own uneasy conscience over 
the neglect of their duties to God has been consoled by the new doctrine 
that there is no hell. Ingersoll, it is true, had denounced the idea of hell. 
But he was an infidel, and could scarcely be trusted. Yet here were 
teachers from God assuring them in the name of religion that hell does 
not exist. Such an assurance could not fail to appeal to such people. 

Meantime, the constant repetition of extravagant threats about the 
fearful fate soon to overtake Christendom, to escape which one had only 
to become a Witness of Jehovah and devote oneself to selling booklets, 
had an additional effect. It is a fact that the atom-bomb scare in Ame- 
rica has given a new boost to the Witnesses of Jehovah. many people 
imagining the end of the world and Armageddon to be really at hand. 

Nor must we overlook the subtle appeal to pride and covetousness: 
the pride of knowing, like the Gnostics of old, esoteric and occult doctrines 
which the greatest of Christian theologians have failed to grasp: the 
pride of becoming masters of the world, triumphing like a kind of re- 
ligious proletariate over the religious capitalists who remained faithful 
to the spiritual treasures they themselves had forsaken. 

These and many other reasons account for conversions to the Wit- 
nesses of Jehovah. Truth certainly does not. 


ESTIMATE 
What must be our estimate, then. of this new religion? Can we 
regard it as other than an absurd, false, blasphemous and extremely 
dangerous travesty of Christianity? 
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The absurdity of the whole sorry scheme. so utterly unworthy of 
an infinitely wise Creator. is surely self-evident. The predictions of 
Russell and Rutherford, the self-appointed prophets of the movement, 
have been proved false over and over again, compelling them to have 
recourse to subterfuge after subterfuge. For the Creeds of Christendom, 
embodying the “faith once for all delivered to the saints” (Jude 1:3), 
we are given a new creed, one of deadly novelties and fallacies. The 
doctrines of the Holy Trinity, of the Divinity of Christ, of the Personality 
of the Holy Spirit, of the Bodily Resurrection of Christ, and of the 
Church as established by Him are all blatantly denied. The New Testa- 
ment teaching about the Eucharist and the Sacraments is ignored as if 
it did not so much as exist. The immortality of the human soul is re- 
jected. 

The positive doctrines of this freak religion—for thus only can it 
be rightly described—are ridiculous in the extreme. What reasonable 
person could believe that Christ, though He did not rise from the dead, 
was supplanted by some newly created “spirit-being’’ who was “a” god, 
but not “the’’ God, and who returned to the “uprer air” of this world, 
there to be enthroned as King, in 1874! Who could believe that there 
He—or this substitute being—is waiting until the Witnesses have wit- 
nessed sufficiently to His plans, when he will descend for the great final 
battle of Armageddon and for a millennial reign of a thousand years 
on this earth, after which He will turn this earth, into an eternal 
material paradise! 

Spiritually, the whole system is utterly bankrupt. One will read 
through the whole flocd of literature published by this Russell-Ruther- 
ford organization without finding any inculcation of the basic Christian 
virtues of humility, of repentance of sin, or of charity. No genuine love 
of God or of one’s neighbor finds expression there. There is no em- 
phasis on character-building, on self-conquest, on the necessity of taking 
up one’s Cross and following Christ Our Lord. The supreme message 
of this caricature of Christianity is “Read, believe, and sell Russell’s and 
Rutherford’s books, speak of God as ‘Jehovah’ and of all Churches 
and Governments as ‘Antichrist’—this do, and thou shalt be saved!” 

The very doctrine of this system that people can sin with impunity 
in this life cannot but encourage wickedness, immorality and depravity. 
“God never punishes, either in this life nor in the next,’ declared Rus- 
sell; despite the fact that the law of retribution is insisted upon all 
through Sacred Scripture. However badly people behave in this life, 
according to the Witnesses of Jehovah, it does not really matter, since 
our moral choices now have no effect whatever upon our eternal future. 
All are annihilated at death, and there’s no hell. If, as Russell says, all 
are to be raised again and given a second chance, everything will de- 
pend on how we behave then, not on how we behave now. Witnesses of 
Jehovah even say that the more wicked a man has been in this life, the 
more likely he is to make good in the next! And even if he doesn’t, ha 
will merely be put painlessly out of existence, to experience no future 
evil consequences whatever of his contemptuous defiance of God. 

No one who retains any real respect for Holy Scripture, for God, 
for Christ, for his fellow-men, for his own human dignity and _ intel- 
ligence, can do anything but reject utterly this counterfeit religion in- 
vented by Russell and Rutherford, and so pathetically propagated by 
their deluded Witnesses of Jehovah. 

L. Gronderov 
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CHRONICLE — XPOHHKA 


EPISCOPAL VISITATIONS 


Sunday, 7 February 1960, The Most Reverend Dositheus, Bishop 
of New York and Acting Exarch, pontificated at Divine Liturgy at 
Holy Trinity Church in Baltimore, Maryland. The bishop and his 
party arrived in Baltimore on Saturday and were met at the church 
by the Very Rev. Archpriest Stephan Lyashevsky and many of the 
faithful. After a brief rest, The Most Reverend Bishop was escorted in 
procession to the church where he officiated at the Vigil Service. The 
Very Reverend Peter Krochta of the cathedral staff, was celebrant 
of the All-Night Vigil and the responses were sung by the parish 
choir under the capable direction of Matushka Lyashevsky. Four 
participating clergy assisted the bishop at Matins: V. Rev. Stephan 
Lyashevsky, V. Rev. Peter Krochta, Rev. Protodeacon Anthony Kouma- 
novsky and the pastor of the local Greek parish. 

The following morning Bishop Dositheus arrived at the church 
in solemn procession where he was formally greeted by lay repre- 
sentatives from the Parish Council, the choir and the church school. 
The pastor, Father Lyashevsky, expressed the sincere happiness of 
his flock in welcoming the bishop when he said: “everyone here re- 
members your fruitful pastorate in this parish and now rejoices in 
your elevation to the episcopacy.” During the Pontifical Divine Litur- 
gy Bishop Dositheus ordained Michael Stonka and Michael Kirilloff 
Readers; Basil Yaroshevich and James Paskevich received the orarion. 

After Liturgy the bishop and his staff inspected the facilities of 
the church school and attended an informal reception and dinner 
given in the bishop’s honor by the parish. The Bishop was pleased 
with the growth and progress which he found in all aspects of the 
life of this parish and commended the pastor and his assistants for 
their work. 


NOCJENHbDIA NYTb MPOTOHEPEA AHJAPEA ®EXOPYYKA 

15 qespaan 1960 roga ckonyaica Hactosteib CBato-Huko- 
laeBckoro xpaMa B IleiaxBHAb (SanHHOOpoO, Ila.) IIpotonepeh 
Anapeii ®ezopuyk. Tlokotnpii O6bia cpiHom [Ipotonepexn Skopa 
PeopuykKa, HACTOATe.IbCTBOBABLUerO B CTaPOM Kpaw. 

Teo nokohuHoro IIpotonepex Anapes, cKOHYaBUIerOocH B ro- 
ciiuTade cB. BuHcenta (B Mpn), 6biao nepespeseno B IleaxKBH.Ib HK 0- 
CTaBIe€HO B XPaMe, B KOTOPOM OH HaCTOSTE.IbCTBOBA.I. 

Jia oTnepannsa npH6pia u3 Hbw-Mopka 3amectuteitb DK3ap- 
xa H Hactosxtetb Ca. Hukoaaesckoro KadbeapaabHoro Co6opa — 
Enucxon Jlocudeh c [IporognvakoHom A. KyMaHOBCKHM, a TakxKe 
IIporonepei Peonop Kospaabuyk u3 Monurctayna, 0. Mocud Yepny- 
IuHH H3 KpoccuHrsu.ib (coceaqHee MecTo oT IlefigaBuAn), o. Anapeli 
Bopouosuy u3 Apxouby un 0. Crecban Kanban u3 Amctepaam (Oraiio). 


121 








B uetsepr 18 depp. 6bl.ia OTC.1yAKeHA BCeM BbILUeMepe4Hc.1eH- 
HbIM JVXOBCHCTBOM 3aVMOKOHHaA BeYePHA H VTPeHA, a B MATHHLY 
19-ro AWTYprHA, NOCIe KOTOPOH cpa3y Ha4alOCb OTMeBaHHe MO YHHY, 
NOJO%KCHHOMY 1.18 CBALLCHHHKOB. C meHHeM HpMocoB “ITOMOULHHK 
H MOKPOBHTe.1b” rpoO c OCTaHKaMH Obl. OOHECeH BOKP\r XpaMa CBH- 
UL€HHHKaMH C MOMOLLbK) MHPAH, KOTOPbIX COOPa.lOCb 1OBO.1bHO MHO- 
ro, He CMOTPH Ha TO, 4TO Obl. CHAbHbIA CHeromad H MeTEe.Ib. 

B cBOeM IIpO4VBCTBOBaHHOM c.10oBe Enuckon Jlocudei sBenom- 
HHI H TO, KaK MOKOHHOMY XOTe.10Cb MPHr.1aCHTb ero OCeHbIO 3TOTO 
rola Ha WOHAeHHOe TOpxAecTBO xpaMa. “Ho -- cKa3a.1 B.laabika 
IPHUIIOCb MH€ MIPHeXaTb HECKO.IbKO PaHbille, YTOObI OTAaTb MOC.1eL- 
HHH 20.1r NMOKOHHOMY”... 

[lo OKOHYaHHH BCerO MO10%*XeHHOTO OOpPAda, rpod c OCTaHKa- 
MH IIporonepes Anaped PezopuyKa Obl y1Ox#KeH Ha KaTa*aiK H OT- 
paB.eH, B CONMpoBOxAKAHHH En. Jlocudesx c IlpotoaHakouom, o. AH- 
apes BopoHoBHua H POACTBEHHHKOB NOKOHHOrO, B JKOHCTayH (Ilex- 
CHJbBaHHA), OTCTOAWIHH OT TleiaxKBHAb Ha 175 MHab. TlocaeqHHit 
akT OblJl 2*KelaHHeM BAOBbI NOKOHHOTO MaTVUKH Mapuu ®exop- 
4YVK, TIPOHCXOAAWLeH H3 ceMbH MHUlypda, NpOAHBaOULeH B O3HA4eH- 
HOM ropodze. Ona pelliHia MOXOPOHHTb OCTAHKH MY2Ka Ha K1aOUULe 
TOH MeCTHOCTH, rie OHA OVAeET MPOAKHBATH B MaIbHeHUIeM CO CBOHMH 
POJHbIMH. 

He CMOTPA Ha CHJIbHYHO MeT@Ib, Me4aIbHbIN KOpTexk mpHObLI 
B JI*KOHCTayH Yepe3 4 Yaca TIO Bble3qe H3 TleHaxKBUIb. 3aecb Obi 
OTZaH NOCIeHHH 201r mnokOHHOMY. Jia vunHuT bor ero avuly “HZe- 
*Ke MpaBeHHH VIOKOAWTCA”. 

BeuHad eMYy ITaMATb. 


A. K. 


THE VERY REVEREND 


ANDREW FEDORCHUK 





On the Feast of the Presenta- 
tion, 15 February 1960, the Pastor 
of St. Nicholas Church, (R.D. 2, 
Pageville) Edinboro, Pennsylvania, 
fell asleep in the Lord following a 
brief illness. Father Archpriest 
Andrew was born in Volyn, Rus- 
sia, in the family of a priest. After 
coming to America, he was as- 
signed to various parishes and did 
missionary work in Canada. While 
pastor of the Pageville church, he wl 
was instrumental in fostering and and admiration of the entire mem- 
installing much spiritual life in his bership of his parish. 
flock,beautified the small temple of On Tuesday morning, 16 Feb- 
God, and, gained the respect, love ruary, the Very Reverend Feodor 
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Kovalchuk (Youngstown, Ohio), 
Fathers Joseph Chernushin (R.D. 
Crossingville, Edinboro, Pa.) and 
Andrew Woronovich (Arnold, Pa.) 


prepared the body of Archpriest 
Andrew with the Rite of Annoint- 
ing and Vesting. The body was 
brought to the church, where the 
first Parastasis was celebrated. The 
same afternoon, Father Stephen 
Kanyan arrived to participate in 
the Parastasis. The solemn Office 
of the Pannychis was celebrated by 
the priests late in the evening, be- 
fore which, and after, the Gospel 
was recited in turn by each of the 
priests. Father Andrew Woronovich 
celebrated the Holy Liturgy daily 
and the Parastasis was celebrated 
each evening as the faithful filled 
the church to pay their respects. 
At each evening service a sermon 
was preached by Father Feodor 
Kovalchuk. 


On the eve of the Burial, Thurs- 
day 18 February, the Most Reverend 
Dositheus, Bishop of New York, and 
the Cathedral Protodeacon, Father 
Anthony Koumanovsky, arrived to 
celebrate the Vespers-Orthros and 
Parastasis. 


The Office of the Dead followed 
the Pontifical Divine Liturgy, ce- 
lebrated by the Most Reverend 
Bishop Dositheus and assisted by 
Archpriest Feodor Kovalchuk, Priest 
Andrew Woronovich and Protodeacon 
Anthony Koumanovsky on Friday 
19 February. Fathers Stephan Kan- 
yan and Joseph Chernushin also 
participated in the Funeral Serv- 
ice. After the sermon by Bishop 
Dositheus, the body was carried in 
procession about the church by the 
priests and placed in the hearse, 
whereupon it was transferred for 
interment in the family plot of 
the Mishurda family in Johnstown, 
Pennsylvania. 


Father Andrew is survived by his 
matushka, Mary Mishurda Fedor- 
chuk. 


May the Lord give rest to the 
soul of His sleeping Archpriest An- 
drew in the abodes of the righteous. 

F. 


e For the Feast of the Nativity 
of Christ, the Most Reverend Ni- 
cholas, Archbishop of Clichy and 
Exarch for the Western Europe, was 
elevated to the rank of Metropo- 
litan (titular see of Korsun). 

e His Holiness, Catholicos - Pat- 
riarch Melchisedek of Georgia fell 
asleep in the Lord 10 January 1960. 
His successor was elected on 20 
February, the new Catholicos-Pat- 
riarch is the former Metropolitan 
Ephrem. 


e In the USS.R., G. G. Karpov, 
Minister for the Affairs of the Rus- 
sian Orthodox Church was replaced 
by Vladimir Alekseevich Kuroedov 
(20 February). 

e (J.M.P. 1959) The 164th Patri- 
arch of the Holy Apostolic See of 
Antioch, His Beatitude, Theodosios 
VI (‘Aburjeli), upholding a _ four- 
hundred year tradition of visiting 
the Church of Russia, with his en- 
tourage made an official visit to 
the Patriarch in July 1959. His Be- 
atitude was accompanied by Metro- 
politan Niphontus (Saba), Ignatius 
(Goreika), Paul (Khoury), and Bi- 
shop Basil (Samaha). Patriarch 
Theodosios VI was elected to the 
see of Peter and Paul in Novem-- 
ber 1958, was in Russia as Metro- 
politan in 1945 and 1954, and came 
to the USSR after visiting His Holi- 
ness the Patriarch of Constantino- 
pole. 

e Dr. Nicholas Petrovich Doktu- 
sov, Professor of New Testament at 
the Moscow Theological Academy, 
secretary of the Moscow Patriar- 
chate’s Sacred Synod Educational 
Commission, fell asleep in the Lord 
27 July 1959. Prof. Doktusov was 
korn in 1883 in the family of a 
village priest of the Astrakhan ep- 
archy. After seminary, he entered 
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and graduated at the top of his 
class from the Kazan Spiritual Aca- 
demy where he remained to pursue 
further graduate work and lecturer 
of New Testament. In 1907-8 he 
completed special pedagogical work 
at the Kazan University ‘historical- 
philological faculty) and pursued 
his educational work thereafter. In 
1944 he was called to teach New 
Testament at the Moscow Theolo- 
gical Seminary and in 1949 he won 
his Magisterial degree for success- 
fully defending his work “The Ar- 
menian Church.” Burial Services 
were conducted by Protorresbyter 
Nicholas Kolchitsky, dean of the 
Patriarchal Holy Theophany Ca- 
thedral in Moscow, and staff clergy 
of the Cathedral on 30 July 1959. 

e Archpriest Lev (Leo) Liperov- 
sky, Exarchal Council member of 
the Western European Exarchate, 
visited Moscow, Zagorsk and Lenin- 
grad during July and participated 
in Patriarchal Liturgies celebrated 


by Patriarch Thecdosios VI of An- 
tioch. 





FATHER LEV 





Dean-Ad- 


e Archpriest F. Berki, 
ministrator of the Orthodox Church 
in Hungary, visited the Church in 
Russia in June 1959. Father Arch- 
priest Berki has dedicated his en- 
tire life to the work of the Church, 
first as active layman, Professor— 
later Director of the Orthodox Gra- 
duate School of Theology in Buda- 
rest, editor of the Orthodox journal 
“Egyhazi kronika,’’ Member of the 
Examining Board of Candidates for 
Priesthood, etc. He was an active 
organizer of the Church on various 
levels and translated into Hun- 
garian the Liturgies, Liturgical 
Books, Canons of the Holy Apostles 
and the Ecumenical Councils and 
others. He also has written sever- 
al books on Church Law. He was 
ordained to the Sacred Priesthood 
cy His Holiness, Patriarch Alexis, 18 
July 1954 and on 20 July elevated 
to the rank of Archpriest by Metro- 
politan Nicholas of Krutitsky and 
Kolomna. Father Berki won his 
doctorate in Theclogy in 1957 from 
the Priashev Faculty of Theology 


LIPEROVSKY AND AN AMERICAN GUEST AT HIS CHAPEL IN FRANCE. 
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for his thesis “Problems and Acti- 
vities of the Orthodox Church in 
Hungary” and recently published in 
Hungarian the ‘Service Book” and 
the “Euchologian.” 


e In July a group of 18 Orthodox 
from the Church of Finland made 
a pilgrimage to the Church in Rus- 
sia. 


e On 27 July 1959 a delegation 
arrived from the Old Catholic 
Church of Germany to visit the 
Patriarchate and the religious 
Shrines of Russia to _ re-establish 
ties for further studies towards pos- 
sible union with the Orthodox 
Church. In the delegation was Bish- 
op Johann Joseph Demmel from 
Bonn, Prof.-Dr. Werner Kiuppers, 
Director of the Old Catholic Section 
of the Theological Faculty of the 
Bonn University, and Father Joseph 
Homer from Wurtemberg. 


e Pastor Ragnar Forbeck, Chap- 
lain of the Lutheran Cathedral of 
Oslo, Norway, spent 16 thru 30 July 
visiting the Russian Church. Dur- 
ing his stay he attended church 
almost the entire time visiting and 
praying in more than 40 different 
temples. 


e From 1-8 July an Australian 
Church delegation visited the USSR 
which included: Pastor Frank Marsh 
(Union of Baptists Vice-President): 
General Secretary of the Methodist 
Mission, Pastor Cecil Gribble, who 
is also a member of the World 
Council of Churches; President of 
the Methodist Union in Melbourne, 
Pastor Douglas Williams; and, two 
moderators of the Presbyterian 
Church, Norman Feichy and Ver- 
non MacNeum. Australia has a po- 
pulation of about 10 million. About 
50°. of the people belong to the 
Anglican Communion, 20% to the 
Roman Catholic, and the balance 
of 30’, to various groups: about 
250,000 to the Presbyterian, 150,000 
to the Baptist, and about 100,000 


to the Church of Christ. 


e In the October issue of the 
Journal of the Moscow Patriarchate 
(1959) appears an interesting leng- 
thy article covering the visit of Em- 
peror Haile Selassie I of Ethiopia 
to the Patriarch of Moscow (in July) 
and heirarchs of the Coptic Church 
of Ethiopia in August. His Holi- 
ness decorated the Emperor with 
the Order of St. Vladimir of the 
First Rank and in turn, the Em- 
peror presented His Holiness, Patri- 
arch Alexis, with the Order of the 
Holy Trinity of Ethiopia. ATe Deum 
was celebrated in the Patriarch’s 
chapel in the presence of the Em- 
peror and guests. 


e A delegation from the Evan- 
gelical-Lutheran Church of Ger- 
many visited the Church of Russia 
from 2 to 16 September 1959. 


e Religious workers and pastors 
of various denominations of West- 
ern Berlin visited the Moscow Pa- 
triarchate from 10 to 21 October 
1959. In the delegation were mem- 
bers from the Calvin-reformed 
groups, the Evangelical-Lutheran, 
the Rector of the Evangelical Aca- 
demy in Berlin, and others. 


e From 10 to 31 October the Dean 
of the Ev.-Luth. Church of Den- 
mark, Alf Johansen, visited the 
Church of Russia for the purpose 
of research and study of the Or- 
thodox Liturgical life and paro- 
chial practises. Dean Johansen had 
twice previously visited Russia (in 
1952 and 1955) as a member of de- 
legations. The American priests 
visiting USSR in 1955 met Dean 
Johansen at the hotel in which 
they stayed and were impressed 
with his sincere desires to make a 
study of the Church. 


e On 16 October 1959 a delega- 
tion from the Church of Russia re- 
paid a visit to the Evangelical 
Churches of West Germany. Bishop 
John of Berlin and Germany head- 
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ed the delegation. Also in the group 
were Hegumen Alexander Lekhno 
(Abbot of the Odessa Monastery— 
on leave as Acting Rural Dean for 
the Orthodox Church in West Ger- 
many), Professors N. D. Uspensky 
(Leningrad Spiritual Academy) and 
V. J. Talyzin (Moscow Academy-Se- 
minary). The visit began in Berlin 
with a call to Bishop Otto Debelius. 
The delegation was accompanied by 
the President of the External Af- 
fairs of the Evangelical Church Dr. 
Adolf Wishmann. After this visit 
the group went to Hannover where 
it was met by Bishop Dr. Hanns 
(Johanas) Lilje and spent two days 
attending various church services, 
was given an opportunity to preach 
to the crowds, visited the admini- 
strative and charitable institutions 
and was acquainted with the work 
and life of the Evangelicals. On 
Sun. 18 October the delegation was 
met in Hamburg by Bishop Dr. 
Witte, was given a reception at 
which the leaders of the churches 
were also present and exchanged 
views—also valuable gifts. 


After two days in Hamburg, the 
Evangelical seminary-academy in 
Lubeck (Lokuum) was visited on 
20 October and Dr. Funcke read a 
paper on his views of the Russian 
Orthodox Church in which he stres- 
sed that his research revealed the 
Russian Church from ancient times 
has preserved intact the ecumeni- 
city of the Church of Christ. After 
a lively debate on the teaching of 
the Orthodox Church between Pro- 
fessors Uspensky and Talyzin for 
the Orthodox, and the hosts, Dr. 
Funcke concluded: “We want to 
continue meeting with you in or- 
der to learn from you, and have 
discussions.” The delegation also 
took part in a discourse on the 
problems of modern theology. 


The next stop was in Herford 
which boasts a fine musical college 
and prepares the organists, singers 


and other musicians for the Evan- 
gelical Church. Here, a special con- 
cert was offered for the guests and 
a reception to exchange views. 


One day was spent in the lands 
of Westphalia in the city of Biele- 
feld. The President of the Evange- 
lical Church in Westphalia, Dr. 
Ernst Wiljm, received the guests 
and held a conference after which 
they visited the hospital-city of 
Bethel where of the 12,000 inhabit- 
ants, 8,000 are ill primarily with 
epilepsy. 

On the following day the Protest- 
ant Faculty of the University in 
Munster was visited and Prof. Us- 
pensky delivered a lecture and re- 
port on cooperation in Orthodox 
and Protestant theology and an- 
swered questions. In the evening, 
the delegation visited and attend- 
ed services in the Evangelical 
Church in Dortmund where Pres. 
Ernst Wiljm delivered a warm wel- 
come and Bishop John had the op- 
portunity to reply. On 23 October 
a change was made and the delega- 
tion visited the Krupp works in Es- 
sen and later in the day were ac- 
corded an official reception by the 
Burgomaster of Essen. 


The Church in the Rhineland was 
visited for several days beginning 
with Mulheim. The administration 
was examined here and in Dussel- 
dorf and the President of the Evang. 
Church of the Rhineland, Dr. Beck- 
mann, delivered a report on “The 
Basis of Protestantism.” He men- 
tioned that in his territory there 
are a good number of Roman Cath- 
olics but in recent years the num- 
ber of Protestants is increasing. 
From here they journeyed to Wup- 
pertal to the Church School of 
Higher Learning and here discus- 
sions were carried on a number of 
current topics of religious nature. 


Sunday 25 October began by at- 
tending services in the church at 
Dusseldorf, then a trip to Kaiser- 
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swert where a home for deacones- 
ses was visited and a famous old 
cathedral-church dedicated to the 
founder of German Christianity. 


On the way to Bonn, the delega- 
tion stopped in Koln (Cologne, 26 
Oct.) to view the famous Cologne 
Cathedral and be received by the 
prelate Kunst, who is the represen- 
totive to the government of the 
Evangelical Church. 


During the three days, 27, 28 and 
29 October, theological discussions 
took place in the Academy of the 
Evang. Church for the lands of 
Giessen and Nassau in the town of 
Arnoldsheim. These discussions 
were of very serious nature and 
brought about a closer understand- 
ing of the respective positions as 
well as opened new avenues for cla- 


rification of the differences. Prof. 
Uspensky read a paper entitled 
“Salvation through Faith,” and 


Docentus Talyzin, “Church Tradi- 


tion.” 


In the evening of 29 October the 
group visited Darmstadt and in the 
morning of 30 October proceeded 
to Worms where they attended the 
dedication of the restored church 
of the Holy Trinity (destroyed dur- 
ing the War) and were given a re- 
ception by the Burgomaster of 
Worms. 


In Frankfurt-on-Maine the dele- 
gation was accorded an official re- 
ception in city hall by the city 
officials where the Burgomaster and 
Bishop John exchanged talks. 

During the remaining days the 
delegation visited a number of cities 
and provinces and held talks with 
Dr. Martin Niemoller who gave an 
official dinner in their honor. They 
also visited the President of the 
lands of Pfaltz Dr. Shtempl] (Evang. 
Ch.) and were feted by him and 
the Burgomaster of Speyer. 


In the province of Baden they 
visited Heidelberg where they spent 


three days, held talks and official 
receptions with Bishop Dr. Bender, 
who is President of the Evang. 
Ch., the Rector of the Heidelberg 
University and the staff of profes- 
sors of the Protestant Faculty of 
the University. Here, the Ecumen- 
ical Institute was visited, whose 
Director is Dr. Edmund Shlink, and, 
Prof. Talyzin held an informal dis- 
cussion with the student body. 


The last city visited in West Ger- 
many wast ¥ Frankfurt-on-Maine 
where the leaders of the Evangeli- 
cal Church accorded the last of- 
ficial reception to the delegation. 
On 5 November 1959 the delegation 
departed from Germany. 


e In the village of Adzhim, Kirov 
eparchy, on 1 October 1959, the 
local church was consecrated fol- 
lowing a total restoration. Original- 
ly this church was built 170 years 
ago and was one of the finest 
examples of church architecture in 
the diocese. 


e NECROLOGIES 


On 12 September 1959, Metro- 
phanes, Bishop of Kiubyshev and 
Syzran fell asleep in the Lord after 
a lengthy illness. In the world 
Michael Petrovich Gutovsky, Bish- 
op Metrophanes was born in 1897 
in the family of priest in Volyn. 
In 1919 he completed the Volyn 
Theological Seminary and in 1931 
the Orthodox Faculty of Theology 
at the Warsaw University with a 
degree of Magister of Theology. In 
1930 he was tonsured and was as- 
signed, after graduation, to the 
Pochaev Laura where he was the 
economos and treasurer. In 1934 
Archimandrite Metrophanes began 
his pedagogical work which lasted 
until 1945 at the Yablochin Mona- 
stery in preparing future priests, 
precentors and deacons, and from 
1945 to 1947, he was Rector of the 
Theological school at the Zhirovits 
Monastery of the Minsk eparchy, 
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from 1947—Rector of the Minsk 
Spiritual Seminary. He was con- 
secrated Bishop of Bobruisk 5 July 
1953, transferred to the cathedra of 
Orlov and Briansk in 1955, and in 
1956 to Kuibyshev where he was 
called by our Lord. On 15 Septem- 
ber Archbishop Palladius of Sara- 
tov and Stalingrad celebrated the 
last rites assisted by all the priests 
of the vicinity. 


e Mitrophoric Archrriest Con- 
stantine Konstantinovich Savich, 
92, passed away 11 July 1959. He 
was the oldest priest of the Minsk 
eparchy and served parishes in the 
Brest Oblast for 69 years. 


e On 24 August 1959, Archpriest 
Michael Ivanovich Vasnetsov, 177, 
Pastor of the Dormition Church in 
Nolinsk, Kirov Oblast, passed away. 
Ordained in 1902, he was pastor 
of the village church in Archan- 
gelsk, Nolinsk Region, for 30 years, 
and the last two years of his life 
was in Nolinsk. 


e On 26 August 1959, Archpriest 
Alexander Dmitrievich Liapustin, in 
Ufa, at the age of 90, passed away. 
He was priest 60 years. 


e On 28 August 1959, in the vil- 
lage Sloboda, Sverdlovsk Oblast, 
Mitrophoric Archpriest Michael Iva- 
novich Vedrov, 86, was called by 
our Lord. He was ordained deacon 
in 1889 and priest in 1904. 


e On 30 August 1959, Archpriest 
Vladimir Iosifovich Malevich, 77, in 
Alupka, was called by our Lord. 
Born in Volyn, ordained in 1911, 
retired after 41 years of active 
priesthood. 


e On 10 Sept. 1959, Hegumen 
Xenophont (in the world Constan- 
tine Ivanovich Siniutin), in Ufa, 
passed away. He was at the Ser- 
gius Cathedral from 1930. 


e On 1 Oct. 1959, in Krasny Luch, 
Luganskaya Oblast, the Rural Dean 


(retired) and Pastor of the Nativity 
of B.V.M. Church, Archpriest Alex- 
ander Yakovlevich Fomin, 81, pas- 
sed away. He retired in May 1959 
after serving as priest 55 years. 


e On 22 June 1959, in the city of 
Mir, the Rt. Rev. Archpriest Alex- 
ander Pavlovich Sinev, 86, passed 
away. He was ordained in 1900, 
retired 10 years ago. 


e On 8 August 1959, in Krasno- 
dar, Protopresbyter Michael Petro- 
vich Rogozhin, 79, after serious 
illness, was called by our Lord. He 
was ordained priest in 1922 in Vla- 


divostok eparchy (prior to. this 
served as Precentor and in the 
armed forces of World War I) and 


soon transferred to Harbin, China. 
In 1955 he migrated to Australia 


with permission of the Moscow 
Patriarchate and several months 
later returned to Russia. He was 


Pastor of Holy Trinity Church at 
his death. 


e On 14 Oct. 1959, Archpriest Leo 
Nestorovich Sidorenko, 72, Pastor of 
the Kazan Church in Sta. Yasen, 
Krasnodar eparchy, passed away. 
From 1906 to 1913 he was instruc- 
tor in church schools of the Kiev 
eparchy, studied at Zhitomir until 
1916 when he was ordained and 
assigned to the village of Sinitsa 
(Kiev eparchy) and in 1944 trans- 
ferred to the Kuban area (Krasno- 
dar eparchy). 


JUBILEE 


e On 29 September 1959 the faith- 
ful of Khabarov feted their Pastor 
on the fiftieth anniversary of Holy 
Priesthood, Mitred Archpriest and 
Rural Dean Peter Sokoloff. He com- 
pleted Orlov Seminary and was or- 
dained in 1909. From 1946 he has 
been in Khabarov as Pastor of the 
Nativity of Christ Church and head 
of the Khabarov deanery of the 
Irkutsk eparchy. 
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